《Bengel’s Gnomon of the New Testament – 1 Peter》(Johann A. Bengel)
Commentator

Johann Albrecht Bengel was born at Winnenden in Wurttemberg. Due to the death of his father in 1693, he was educated by a family friend, David Wendel Spindler, who became a master in the gymnasium at Stuttgart. In 1703 Bengel left Stuttgart and entered the University of Tubingen as a student at the Tubinger Stift, where, in his spare time, he devoted himself especially to the works of Aristotle and Spinoza, and, in theology, to those of Philipp Spener, Johann Arndt and August Francke. His knowledge of the metaphysics of Spinoza was such that he was selected by one of the professors to prepare materials for a treatise, De Spinosismo, which was afterwards published.

After acquiring his degree, Bengel devoted himself to theology. Even at this time he had religious doubts; it is interesting in view of his later work that one cause of his perplexities was the difficulty of ascertaining the true reading of certain passages in the Greek New Testament. In 1707 Bengel entered the ministry and was appointed to the parochial charge of Metzingen-unter-Urach. In the following year he was recalled to Tubingenn to undertake the office of Repetent (theological tutor)..

He remained at Tubingenn until 1713, when he was appointed head of a seminary recently established at Denkendorf as a preparatory school of theology. Before entering into his new duties he travelled through the greater part of Germany, studying the systems of education which were in use, and visiting the seminaries of the Jesuits as well as those of the Lutheran and Reformed churches. Among other places he went to Heidelberg and Halle, and had his attention directed at Heidelberg to the canons of scripture criticism published by Gerhard von Maastricht, and at Halle to Campeius Vitringa's Anacrisis ad Apocalypsin. The influence exerted by these upon his theological studies is manifest in some of his works.

For 28 years, from 1713 to 1741, he was master (German: Klosterpraeceptor) of the Klosterschule at Denkendorf, a seminary for candidates for the ministry established in a former monastery of the canons of the Holy Sepulchre. To these years, the period of his greatest intellectual activity, belong many of his chief works.

In 1741 he was appointed prelate (i.e. general superintendent) at Herbrechtingen, where he remained till 1749, when he was raised to the dignity of consistorial counsellor and prelate of Alpirsbach, with a residence in Stuttgart. He devoted himself to the discharge of his duties as a member of the consistory. A question of considerable difficulty was at that time occupying the attention of the church courts: the manner in which those who separated themselves from the church were to be dealt with, and the amount of toleration which should be accorded to meetings held in private houses for the purpose of religious edification. The civil power (the duke of Wüberg was a Roman Catholic) was disposed to have recourse to measures of repression, while the members of the consistory, recognizing the good effects of such meetings, were inclined to concede considerable liberty. Bengel exerted himself on the side of the members of the consistory. In 1751 the university of Tün conferred upon him the degree of Doctor of Divinity..

Bengel carried on an 18-year-long controversy with Nicolaus Ludwig, Count von Zinzendorf, leader of the Moravian Brethren from Herrnhut in Saxony. This led to a break between the Moravian Brethren and the dour Pietism typical of Wuerttemberg, represented by Bengel. With his determined certainty giving him systematic insight into the divine Plan of Salvation, Bengel dogmatically opposed the dynamic, ecumenical, missionary efforts of Zinzendorf, who was indifferent to all dogmatism and intolerance. As Bengel did not hesitate to manipulate historical calendars in his chiliasm attempts to predict the end of the world, Zinzendorf rejected this as superstitious "interpretation of signs."

The works on which Bengel's reputation rests as a Biblical scholar and critic are his edition of the Greek New Testament, and his Gnomon or Exegeticat Commentary on the same.

His edition of the Greek Testament was published at Tubingen in 1734, and at Stuttgart in the same year, but without the critical apparatus. So early as 1725, in an addition to his edition of Chrysostoms De Sacerdotio, he had given an account in his Prodromus Novi Testamenti Graeci recte cauteque adornandi of the principles on which his intended edition was to be based. In preparation for his work Bengel was able to avail himself of the collations of upwards of twenty manuscripts, none of them, however, of great importance, twelve of which had been collated by himself. In constituting the text, he imposed upon himself the singular restriction of not inserting any variant reading which had not already been printed in some preceding edition of the Greek text. From this rule, however, he deviated in the case of the Apocalypse, where, owing to the corrupt state of the text, he felt himself at liberty to introduce certain readings on manuscript authority. In the lower margin of the page he inserted a selection of various readings, the relative importance of which he denoted by the first five letters of the Greek alphabet in the following manner: a was employed to denote the reading which in his judgment was the true one, although he did not venture to place it in the text; ß a reading better than that in the text; ?, one equal to the textual reading; and d, readings inferior to those in the text. R Etienne's division into verses was retained in the inner margin, but the text was divided into paragraphs.

The text was followed by a critical apparatus, the first part of which consisted of an introduction to the criticism of the New Testament, in the thirty-fourth section of which he laid down and explained his celebrated canon, Proclivi scriptioni praestat ardua (The difficult reading is to be preferred to that which is easy), the soundness of which, as a general principle, has been recognized by succeeding critics. The second part of the critical apparatus was devoted to a consideration of the various readings, and here Bengel adopted the plan of stating the evidence both against and in favor of a particular reading, thus placing before the reader the materials for forming a judgment. Bengel was the first definitely to propound the theory of families or recensions of manuscripts.

His investigations had led him to see that a certain affinity or resemblance existed amongst many of the authorities for the Greek text manuscripts, versions, and ecclesiastical writers; that if a peculiar reading, e.g., was found in one of these, it was generally found also in the other members of the same class; and this general relationship seemed to point ultimately to a common origin for all the authorities which presented such peculiarities. Although disposed at first to divide the various documents into three classes, he finally adopted a classification into two: the African or older family of documents, and the Asiatic, or more recent class, to which he attached only a subordinate value. The theory was afterwards adopted by JS Semler and JJ Griesbach, and worked up into an elaborate system by the latter critic.

Bengel's labors on the text of the Greek Testament were received with great disfavour in many quarters. Like Brian Walton and John Mill before him, he had to encounter the opposition of those who believed that the certainty of the word of God was endangered by the importance attached to the various readings. JJ Wetstein, on the other hand, accused him of excessive caution in not making freer use of his critical materials. In answer to these strictures, Bengel published a Defence of the Greek Text of His New Testament, which he prefixed to his Harmony of the Four Gospels, published in 1736, and which contained a sufficient answer to the complaints, especially of Wetstein, which had been made against him from so many different quarters. The text of Bengel long enjoyed a high reputation among scholars, and was frequently reprinted. An enlarged edition of the critical apparatus was published by Philip David Burk in 1763.

The other great work of Bengel, and that on which his reputation as an exegete is mainly based, is his Gnomon Novi Testamenti, or Exegetical Annotations on the New Testament, published in 1742. It was the fruit of twenty years labor, and exhibits with a brevity of expression, which, it has been said, condenses more matter into a line than can be extracted from pages of other writers, the results of his study. He modestly entitled his work a Gnomon or index, his object being rather to guide the reader to ascertain the meaning for himself, than to save him from the trouble of personal investigation. The principles of interpretation on which he proceeded were, to import nothing into Scripture, but to draw out of it everything that it really contained, in conformity with grammatico-historical rules not to be hampered by dogmatical considerations; and not to be influenced by the symbolical books. Bengel's hope that the Gnomon would help to rekindle a fresh interest in the study of the New Testament was fully realized. It has passed through many editions, has been translated into German and into English (by Marvin Vincent in 1860), and is still valued by expositors of the New Testament. John Wesley made great use of it in compiling his Expository Notes upon the New Testament (1755).

Besides the two works already described, Bengel was the editor or author of many others, classical, patristic, ecclesiastical and expository. The more important are: Ordo Temporum, a treatise on the chronology of Scripture, in which he enters upon speculations regarding the end of the world, and an Exposition of the Apocalypse which enjoyed for a time great popularity in Germany, and was translated into several languages. His fame was such that almost 200 years later, Hermann Hesse has the hero of The Glass Bead Game discuss Bengel's writings.

01 Chapter 1 

Verse 1
1 Peter 1:1. πέτρος, Peter) There is a wonderful weightiness and liveliness in the style of Peter, which most agreeably arrests the attention of the reader. The design of each Epistle is, to stir up by way of remembrance the pure mind of the faithful, 2 Peter 3:1, and to guard them not only against error, but even against doubt, ch. 1 Peter 5:12. This he does by reminding them of that Gospel grace, by which believers, being anointed, are inflamed to bring forth the fruits of faith, hope, love, and patience, in every duty and affliction. The first Epistle contains three parts.

I. The Inscription, 1 Peter 1:1-2.

II. The stirring up of a pure feeling. He excites the elect—

a) As those Born again of God. Here he mentions as well the benefits of GOD towards believers, as also the duties of believers towards God; and he interweaves these things one with another, by three powerful motives, to which weight is added from the mystery of CHRIST.

A) God has regenerated us to a lively HOPE, to an inheritance of glory and salvation, 1 Peter 1:3-12.

Therefore HOPE “to the end” (perfectly), 1 Peter 1:13.

B) As obedient sons, bring forth to your heavenly Father the fruit of FAITH, 1 Peter 1:14-21.

C) Being PURIFIED by the Spirit, LOVE with a PURE heart, without fault, 1 Peter 1:22; 1 Peter 2:10.

b) As strangers in the world, he calls upon them to ABSTAIN from fleshly lusts, 1 Peter 2:11, and to maintain—

A) A good CONVERSATION, 1 Peter 2:12.

1) In particular,

1. Subjects, 1 Peter 2:13-17.

2. Servants, after the example of Christ, 1 Peter 2:18-25.

3. Wives, 1 Peter 3:1-6,

4. Husbands, 1 Peter 3:7.

2) In general, all, 1 Peter 3:8-15.

B) A good PROFESSION:

1. By their readiness to defend their faith, and by shunning evil company, 1 Peter 3:15-22; 1 Peter 4:1-6.

(The whole course of Christ, from His passion to His coming to judgment, gives weight to this part.)

2. By their virtues, and a good administration of their gifts, 1 Peter 4:7-11.

c) As fellow-partakers of future glory, he calls upon them to SUSTAIN adversity. Let every one do this—

1. In general, as a Christian, 1 Peter 4:12-19.

2. In his own particular condition, 1 Peter 5:1-11.

(The title ἀγαπητοὶ, beloved, twice made use of, separates the second part from the first, 1 Peter 2:11, and the third part from the second, 1 Peter 4:12. The state even of the elders is looked upon as a state full of troubles in this life, and there ought to be a wholesome looking forward from it to glory, 1 Peter 5:1-4; and the word, submit yourselves, 1 Peter 5:5, also introduces suffering and endurance notwithstanding; and this seems to be the particular reason why the apostle separates these two conditions, 1 Peter 5:1-11, from those which he mentions 1 Peter 2:12 and following verses.)

III. The Conclusion

— ἐκλεκτοῖς, elect) in heaven; elect out of the whole people, out of mankind. Comp. this and 1 Peter 1:5, with Matthew 24:24.— παρεπιδήμοις, strangers) on the earth, [with reference to their heavenly country.—V. g.]— διασπορᾶς πόντου, of the dispersion of Pontus) He addresses the dispersed Jews, James 1:1; although he afterwards addresses believers of the Gentiles, who are mixed with them, ch. 1 Peter 2:10, note, 1 Peter 4:3. He mentions five provinces in the order in which they presented themselves to him, writing from the East: ch. 1 Peter 5:13. Cappadocia, Pontus, and Asia, is the order in which they are mentioned, Acts 2:9. The Epistles of Peter were formerly placed before those of John, James, and Jude: and from this circumstance all of them appear to have been called “Catholic” (General) Epistles, because that title is especially applicable to the first. It is not agreed upon whether Peter first sent this Epistle into Pontus, or to Jerusalem, where the Jews flocked together.

Verse 2
1 Peter 1:2. κατὰ πρόγνωσιν, according to the foreknowledge) This depends upon elect. Foreknowledge is also praised (referred to), 1 Peter 1:20. It includes also good-will and love.— θεοῦ, of God) The mystery of the Trinity, and the economy of our salvation, are intimated in this verse, and indeed these constitute the sum of the Epistle.(1)— πατρὸς, Father) even our Father.— ἐν ἁγιασμῷ πνεύματος, in sanctification of the Spirit) 2 Thessalonians 2:13, note.— εἰς ὑπακοὴν, to obedience) That obedience is meant which is rendered through faith; 1 Peter 1:22, note. St Paul undoubtedly joins together, in the passage quoted above, sanctification of the Spirit and faith. Observe also the particles, κατὰ, ἐν, εἰς; by means of which the bearing of the three cardinal benefits upon election, and their mutual order, is indicated. Comp. Apocalypse Revelation 1:4-6.— καὶ ῥαντισμὸν, and sprinkling) The obedient are sprinkled to the remission of their sins: 1 John 1:7. But here the sprinkling is passive, by means of which the sprinkling is obediently received. On the subject of obedience, see again 1 Peter 1:14; on the blood of sprinkling, 1 Peter 1:19.— πληθυνθείη, be multiplied) to a further extent. The same word occurs, 2 Peter 1:2. So Daniel 6:25, εἰρήνη ὑμῖν πληθυνθείη, peace be multiplied unto you.

Verse 3
1 Peter 1:3. εὐλογητὸς, blessed) The sentiment is, God has regenerated us. The Mode(2) (expression of feeling) is added, that is to say, an expression of thanks.— πατὴρ, the Father) The whole of this Epistle closely agrees with the Lord’s prayer, and especially with its earlier clauses. Let the sentiments be compared with one another, in their proper order.

	Father;
	1 Peter 1:3; 1 Peter 1:14; 1 Peter 1:17; 1 Peter 1:23; 1 Peter 2:2. 

	Our; 
	1 Peter 1:4, at the end. 

	
	

	In heaven; 
	The same. 

	
	

	Hallowed be thy name. 
	1 Peter 1:15-16; 1 Peter 3:15. 

	
	

	Thy kingdom come. 
	1 Peter 2:9. 

	
	

	Thy will be done. 
	1 Peter 2:15; 1 Peter 3:17; 1 Peter 4:2; 1 Peter 4:19. 

	
	

	Daily bread. 
	1 Peter 5:7. 

	
	

	Forgiveness of sins. 
	1 Peter 4:8; 1 Peter 4:1. 

	
	

	Temptation. 
	1 Peter 4:12. 

	
	

	Deliverance. 
	1 Peter 4:18. 

	
	


And Peter expressly makes many references to prayer itself, ch. 1 Peter 3:7, 1 Peter 4:7.— κατὰ ἔλεος, according to His mercy) We had been in a wretched state: Ephesians 2:1-2.— ἀναγεννήσας, who has regenerated us) 1 Peter 1:23; 1 Peter 2:2. [From this place to 1 Peter 2:10, St Peter recounts the things which GOD has done for our benefit; and from that provision for our salvation he derives most efficacious admonitions to hope, 1 Peter 1:3-13; to sanctification and fear in believing, 14–21; to love, 22–2:10; introducing now and then most sweetly doctrine concerning Christ.—V. g.]— εἰς, to) A remarkable Anaphora [repetition in beginnings. Append.]: to hope, to an inheritance, to salvation.— εἰς ἐλπίδα ζῶσαν, to a living hope) This hope is a heavenly inheritance, 1 Peter 1:4 : and it is termed living, because it springs forth and flourishes from the resurrection of Christ. Peter frequently uses the epithet living, 1 Peter 1:2-8; 1 Peter 2:4-5; and he makes mention of hope, 1 Peter 1:13; 1 Peter 1:21; 1 Peter 3:5; 1 Peter 3:15. Comp. the epithets in the following verse. To hope, moreover, he joins faith and love, 1 Peter 1:8; 1 Peter 1:21-22.— διʼ ἀναστάσεως, by the resurrection) This depends upon the word living. Comp. 1 Peter 1:21.

Verse 4
1 Peter 1:4. κληρονομίαν, an inheritance) They who are sons by regeneration, are heirs. He treats of this inheritance also, ch. 1 Peter 3:7; 1 Peter 3:9.— ἄφθαρτον, incorruptible) For it is a divine inheritance.— ἀμίαντον, undefiled(3)) For no impure person, however closely related, is a joint-heir.— ἀμάραντον, free from decay) For the heirs themselves are not subject to decay, they do not die. Peter delights to accumulate synonymous words; 1 Peter 1:7-8; 1 Peter 1:19; 1 Peter 5:10.— τετηρημένην, kept) from the beginning. Comp. 1 Peter 1:10. The same word occurs, John 17:12. Comp. also John 2:10.— ἐν οὐρανοῖς, in heaven) In the power of God.— εἰς ὑμᾶς, unto or for you) who are alive at this time.

Verse 5
1 Peter 1:5. ἐν δυνάμει θεοῦ, by the power of God) He Himself does it, and will do it entirely: ch. 1 Peter 5:10. Comp. 2 Peter 1:3.(4) No one can propose to himself, in what way he may wish to arrive at the goal. It is the power of God which gives us safety against our enemies; it is the long-suffering of the Lord which gives us safety against ourselves: 2 Peter 3:15. The apostles themselves are a proof of this.— φρουρουμένους, who are guarded) The inheritance is kept in safety; the heirs are guarded. Neither shall it be wanting to them, nor they to it. A remarkable confirmation [sample of how the word of God strengthens and guards believers] occurs, 2 Peter 3:17.— διὰ πίστεως, by faith) It is by faith that salvation is both received and kept.— ἑτοίμην ἀποκαλυφθῆναι, ready to be revealed) The revelation takes place at the last day: the preparations for it began to be made when Christ came.— ἀποκαλυφθῆναι, to be revealed) A frequent word in this Epistle: 1 Peter 1:7; 1 Peter 1:12-13; 1 Peter 4:13; 1 Peter 5:1.— ἐν καιρῷ ἐσχάτῳ, in the last time) Peter considers the whole of the time, from the beginning of the New Testament to the coming of Christ in glory, as one time, and that short, in comparison with the times of the Old Testament. Comp. note on Acts 1:11. Therefore in depends upon ready.(5)
Verse 6
1 Peter 1:6. ἐν ᾧ) in which circumstance.— ἀγαλλιᾶσθε, ye rejoice) The present, 1 Peter 1:8. Augustine, gaudete, imperative: rejoice ye.(6) Comp. James 1:2.— ὀλίγον, for a little time) This is spoken with reference to the whole Church, ch. 1 Peter 5:10. Comp. 1 Peter 4:7.— εἰ δέον ἐστὶ, if it be needful) If (since) has here the force of an affirmation: so in 1 Peter 1:17.

Verse 7
1 Peter 1:7. δοκίμιον, the trial) That is, your faith, which is thus tried; for it is compared with gold.— πολυτιμότερον, much more precious) The epithet belongs to the subject.— τοῦ ἀπολλυμένου, which perisheth) Gold perishes with the world, 1 Peter 1:18; nor will it then profit any one. The same participle occurs, John 6:27.— δὲ, but(7)) Faith is compared with gold, not with reference to the perishing of gold, but with reference to its being tried by fire.— εὑρεθῇ, may be found) For it does not now appear; but it will appear when other things shall perish.— ἔπαινον, praise) in words.— τιμὴν, honour) in deeds.— δόξαν, glory) in the award bestowed at the judgment.— ἀποκαλύψει, at the revelation) 1 Peter 1:13.

ABC Rec. Text have διὰ πυρὸς δὲ δοκιμαζομένου. Vulg. Omits ἀπολλυμένον, and therefore also δέ. Orig. has καὶ διὰ κυρὸς δεδοκιμαομένου.—E.

Verse 8
1 Peter 1:8. οὐκ εἰδότες ἀγαπᾶτε) Ye love, although ye know Him not in person. A paradox: for in other cases it is knowledge which produces love. This is said respecting love: Peter afterwards asserts the same respecting faith. Whom and in whom: the absence of the copula resembles Anaphora.(8)— εἰς ὃν, in whom) The word in properly belongs to believing, as does also now.— μὴ ὁρῶντες, not seeing) The present: that is, although you see Him not as yet in glory. The apostles, who had seen Him themselves, thought that their faith was not so great as that of others.— ἀνεκλαλήτῳ, unspeakable) even now: 1 Corinthians 2:9.— καὶ δεδοξασμένῃ, and glorified) This joy is glorified in itself, and glorified by witnesses. Comp. 1 Peter 1:10. In other respects it is unspeakable.

Verse 9
1 Peter 1:9. κομιζόμενοι, receiving) now, at present.— τῆς πίστεως, of faith) 1 Peter 1:8.— ψυχῶν, of your souls) It is the soul especially which is saved: the body shares in the resurrection.

Verse 10
1 Peter 1:10. περὶ ἧς σωτηρίας, of which salvation) A great argument for the truth arises from the prophecies and eagerness of the prophets.— ἐξεζήτησαν καὶ ἐξηρεύνησαν, inquired and searched diligently) There is great emphasis in the two compound words, ἐκζητεῖν, to seek out, to attain to by seeking: ἐξερευνᾶν, to search through, to attain to by searching. The simple word ἐρευνῶντες, searching, occurs in 1 Peter 1:11. What they attained to by inquiring and searching, is expressed and defined in 1 Peter 1:12. ἐρευνῶντες, searching, refers to the first and principal searching respecting Christ Himself: ἐξεζήτησαν καὶ ἐξηρεύνησαν, they inquired and searched diligently, to a further and more advanced searching respecting Christians.— προφῆται, prophets) with the other righteous men: Matthew 13:17; John 8:56. The omission of the article gives weight to the sentence, as is often the case with the Germans: for it has the effect of calling away the attention of the hearer from the particular consideration of individuals to the genus itself. So 1 Peter 1:12, angels. A gradual rise of subject.— εἰς ὑμᾶς, unto you) who live in this age.— χάριτος, grace) The grace of the New Testament, 1 Peter 1:13. True grace, ch. 1 Peter 5:12. Comp. John 1:17.

Verse 11
1 Peter 1:11. εἰς τίνα ἢ ποῖον, to what, or what manner of) The disjunctive particle expresses the great eagerness of the prophets: (to know) whether those things were about to happen in their time or afterwards: 1 Peter 1:12. What ( τίνα) denotes the time absolutely, so to speak, an era marked out by its own numbers: what manner of ( ποῖον) speaks of the time to be known from various events. Daniel 9:2.— πνεῦμα χριστοῦ, the Spirit of Christ) testifying of Christ; Revelation 19:10. The Spirit of God, Genesis 1:2, is called the Spirit of Messias in the work entitled Baal Hatturim.— τὰ— παθήματα, the sufferings) Hence comes salvation.— τὰ εἰς χριστὸν παθήματα) the sufferings about to happen to Christ.— μετὰ ταῦτα) after these sufferings.— δόξας, glories) In the plural. The glory of His resurrection; the glory of His ascension; the glory of the last judgment and of the kingdom of heaven.

Verse 12
1 Peter 1:12. οἷς, to whom) searching.— ὅτι) that.— οὐχ ἑαυτοῖς, not to themselves) Matthew 13:17; Psalms 102:19; Daniel 12:13.— ἡμῖν, to us) The times defined by the seventy weeks of Daniel exactly extend to the time of Christ’s appearance on earth, and to the faithful then living: this is the force of unto us. And these weeks came to an end during the time of Peter. See Ord. Temp. p. 366 (Edit. ii. 314).— αὐτὰ) those things: for prophets is understood with ministered, as is evident from the answering clause, not to themselves. Compare διακονέω with an accusative, ch. 1 Peter 4:10. ἃ and εἰς ἃ have reference to αὐτὰ.— νῦν, now) The Latin expression is hodie, to-day.— ἐν, with or in) The Evangelists were infallible witnesses.— ἀπ ̓ οὐρανοῦ, from heaven) that is, from God.— ἐπιθυμοῦσιν, desire) It was not so soon revealed to angels; at any rate, not to all. A well-regulated curiosity is a virtue, not only in prophets, 1 Peter 1:10, but also in angels.— ἄγγελοι, angels) The revelation from heaven increases in weight.(9) Prophets, and righteous men, and kings, desired to see and hear the things which Christ spake and did, Matthew 13 : but angels desire to look into the things which the Comforter teaches concerning Christ.— παρακύψαι, to look into) It became known to us by hearing, to angels by sight, which is greater: 1 Timothy 3:16. And yet it affects us more intimately: it is for angels παρακύπτειν, to take a side-glance at; the force of παρὰ is to be noticed.

Verse 13
1 Peter 1:13. διὸ, wherefore) An exhortation is now derived from those things which have been said.— ἀναζωσάμενοι, girding up) to collect the strength. Comp. the expression, to stir up, 2 Peter 1:13.— τὰς ὀσφύας, the loins) A similar phrase occurs, Job 38:3.— νήφοντες) sober: ch. 1 Peter 5:8.— τελείως ἐλπίσατε, hope [Engl. Vers. “to the end”], hope perfectly) have that hope which may grasp the end ( τέλος) placed before it, 1 Peter 1:9. Hope is repeated from 1 Peter 1:3.— φερομένην) which is afforded and held forth. The same word is used, Hebrews 9:16. Grace is given to us in perfect measure, and with that our hope ought perfectly to correspond. They are correlatives.— ἐν ἀποκαλύψει, at the revelation) There is but one revelation, which takes place through the whole time of the New Testament, by the two appearances of Christ: Titus 2:11; Titus 2:13.

Verse 14
1 Peter 1:14. τέκνα, children) See 1 Peter 1:17, at the beginning.— ὑπακοῆς, of obedience) Obedience is paid either to the Divine truth, 1 Peter 1:22, or to the Divine command. The latter is the fruit of faith; the former is faith itself. Therefore Peter expressly stirs them up to hope in 3d and following verses (making mention of hope itself, 1 Peter 1:3; 1 Peter 1:13); to faith in the 14th and following verses (using the word faith twice in 1 Peter 1:21); to love, 1 Peter 1:22, but in such a manner that he attempers faith with hope, in 7th and following verses; and again hope with faith, 1 Peter 1:21, and faith with love, 1 Peter 1:22, and ch. 1 Peter 2:6 and following verse.— μὴ συσχηματιζόμενοι(10)) Supply γενήθητε, 1 Peter 1:15, be ye not conformed.— ἀγνοίᾳ, in your ignorance) Their former state, even as Jews, before their calling.

See an excellent article by Mr Lightfoot in the “Journal of Classical and Sacred Philology,” vol. 3, p. 114.—T.

See note on Romans 12:2. ΄ορφὴ, the form, denotes something deeper and more perfect than σχῆμα, the outward fashion.—E.

Verse 15
1 Peter 1:15. κατὰ, according to) The highest example.— καλέσαντα, who hath called you) Peter often brings forward this calling, ch. 1 Peter 2:9; 1 Peter 2:21, 1 Peter 3:9, 1 Peter 5:10; 2 Peter 1:3; 2 Peter 1:10.— ἀναστροφῇ, in conversation) 1 Peter 1:17-18.

Verse 17
1 Peter 1:17. ἐπικαλεῖσθε, ye call upon) and are called by His name.— ἀπροσωπολήπτως, without respect of persons) whether any one is a Hebrew or a Greek.— ἀπροσωπολήπτως— ἐν φόβῳ) Comp. 2 Chronicles 19:7.— ἔργον, work) The singular. The work of one man is one, whether it be good or evil.— ἐν φόβῳ, in fear) Fear is joined to hope, each flowing from the same source. Fear prevents us from falling away from hope.— παροικίας, of sojourning) He calls them strangers, because they are in the world, ch. 1 Peter 2:11; not however without an allusion to the διασπορὰ, the dispersion, in Asia, 1 Peter 1:1.

Verse 18
1 Peter 1:18. οὐ φθαρτοῖς, not with corruptible things) 1 Peter 1:23.— ματαίας, vain) A vain course of life, which leaves no fruit behind, when the time has passed away.— πατροπαραδότου, received from the fathers) There is only one Father to be imitated, 1 Peter 1:17. There is the same antithesis, Matthew 23:9. In religion men too willingly and pertinaciously tread in the footsteps of their fathers, and the Jews in particular.

Verse 19
1 Peter 1:19. τιμίῳ, precious) The blood of Christ is incorruptible, 1 Peter 1:18.— ὡς, as) This explains the reason(11) for his use of the word precious.— ἀμώμου, without blemish) Jesus Christ had in Himself ( ἀμώμου) no taint of evil.— ἀσπίλου, without spot) Nor did He contract any stain from without ( ἀσπίλου).

Verse 20
1 Peter 1:20. προεγνωσμένου, who was fore-ordained) Acts 2:23.— πρὸ, before) Therefore all the good pleasure of God is fulfilled in Christ.— φανερωθέντος δὲ, but manifested) The foreknowledge was in God alone.— χρόνων) times, viz. of the world.

Verse 21
1 Peter 1:21. δἰ αὐτοῦ, by Him) by Christ, in whose resurrection all the argument and efficacy of faith and hope centre.—[ πιστεύοντας, who believe) by the power of that manifestation.—V. g.]— ὥστε) that so.— πίστιν ὑμῶν καὶ ἐλπίδα, your faith and hope) These two are most intimately joined together, and yet they differ with respect to the present and the future. [Faith is derived from the resurrection of Christ: hope from His glorification.—V. g.]— εἰς θεόν, in God) alone, ch. 1 Peter 3:5, who hath exalted Jesus, and prepared an anchor for us; Hebrews 6:19; Romans 8:34; whereas, apart from Christ, we could but have feared Him. Now we clearly believe and hope.

Verse 22
1 Peter 1:22. τὰς ψυχὰς, your souls) Without the copula, as 1 Peter 1:14-15.— ἡγνικότες, ye who have purified) who have undergone purification of your souls. Hence follows presently καθαρᾶς, pure. The word ἁγνίζειν denotes both chastity and all other purity. See Septuagint.— ὑπακοῇ, in obedience) This is faith, to which love is accustomed to be joined: for Peter attributes purification to faith, Acts 15:9.— τῆς ἀληθείας, of the truth) revealed in Christ.— διὰ πνεύματος, by the Spirit) The Holy Spirit bestows that obedience and purity. Comp. ch. 1 Peter 1:2.— εἰς φιλαδελφίαν— ἀγαπήσατε, unto love of the brethren—love ye) These are two steps: comp. 2 Peter 1:7; from which the statements concerning the graces which go before [these two steps of love], here in the 22d verse, and there in 5th and 6th, may in like manner be compared.— ἀνυπόκριτον, unfeigned) For it flows from the truth. Comp. ch. 1 Peter 2:1-2.— ἀγαπήσατε, love ye) The sentiments agree, ch. 1 Peter 2:3; 1 Peter 2:10.— ἐκτενῶς, earnestly) ch. 1 Peter 4:8.

Verse 23
1 Peter 1:23. ἀναγεγεννημένοι, being born again) Hence their brotherhood.— ἐκ σπορᾶς, of sowing) The Word of God is the seed, σπόρος: the preaching of the Word of God, the sowing, σπορά. Therefore of is not afterwards repeated, but the phrase, by the Word, is used.— ζῶντος καὶ μένοντος, living and abiding) This is connected with the Word, 1 Peter 1:25. The Gospel bears incorruptible fruits, and not dead works; because it is in itself incorruptible. The living Word is full of efficacy; abiding for ever, it is free from all corruption.

Verse 24
1 Peter 1:24. πᾶσα σὰρξ, all flesh) Isaiah 40:6-8. Flesh, that is, man by old descent.— ὡς χόρτος, as grass) The Septuagint does not contain ὡς, as,(12) nor αὐτοῦ, its, in the next clause.— δόξα, glory) The wisdom, strength, riches, and righteousness of man.— ἐξηράνθη, is dried up) from the roots.— ὁ χόρτος, the grass) that is, the flesh.— ἄνθος, the flower) that is, its glory.— ἐξέπεσε, is wont to fall away) in the highest degree.

Lachm. omits ὡς, with AC (but Tisch. claims C in favour of ὡς) and MSS. of Vulg. both Syr. Versions, and Origen. Tisch. inserts ὡς, with B (judging from silence of collators), C (according to Tisch.), MSS. of Vulg. and Memph. and Orig. 1,226a. Also αὐτῆς is read by ABC Vulg. both Syr. Memph. Orig. ανθρώπου is read by Rec. Text, with inferior authority. Also αὐτοῦ is added after ἄνθος by C Vulg. Memph. But AB, the best MS. of Vulg. (Amiat.), both Syr. Versions, and Origen, omit it.—E.

Verse 25
1 Peter 1:25. κυρίου, the Lord) The Septuagint has τοῦ θεοῦ ἡμῶν.— εὐαγγελισθὲν, preached in the Gospel) 1 Peter 1:12.— εἰς ὑμᾶς, unto you) in whom immortality is thereby implanted.

02 Chapter 2 
Verse 1
1 Peter 2:1. πᾶσαν κακίαν, all vice) πᾶσαν, πάντα, πάσας: he points out three kinds. κακίαν, a faulty state of mind, as opposed to virtue.— πάντα δόλον καὶ ὑποκρίσεις καὶ φθόνους, all guile, and hypocrisies, and envyings) in actions. Guile wrongs; hypocrisy deceives; envy assails a neighbour: all these things are injurious to love, on which see ch. 1 Peter 1:22.— πάσας καταλαλίας, all detractions) in conversation.

Verse 2
1 Peter 2:2. ὡς ἀρτιγέννητα, as new-born) who do nothing else, but only desire. The first age of the Church of the New Testament is marked out.— βρέφη, babes) who are free from all guile.— λογικὸν) Derived from λόγος, the Word, ch. 1 Peter 1:23. The milk of the Word is a periphrasis for the Word itself. Comp. Romans 12:1, note.— ἄδολον, without guile) The antithesis to guile in 1 Peter 2:1.— γάλα, milk) This is the same as that which is before called seed, ch. 1 Peter 1:23.— ἵνα ἐν αὐτῷ αὐξηθῆτε εἰς σωτηρίαν, that ye may grow thereby unto salvation) We are born again unto salvation, ch. 1 Peter 1:3; 1 Peter 1:5; 1 Peter 1:9; and we grow unto salvation, in this passage. The copies of greatest authority have long read,(13) εἰς σωτηρίαν: in the more recent ones, an hiatus has been introduced, the eye of one or two copyists having glided from εἰς to εἴπερ in the next verse. Peter had in his mind Psalms 34, which in 1 Peter 2:8, under those words which Peter repeats, holds out to us σωτηρίαν, salvation. γεύσασθε καὶ ἴδετε, ὅτι χρηστὸς ὁ κύριος. ΄ακαριοσ ἀνήρ, ὃς ἐλπίζει ἐπʼ αὐτόν. O taste and see that the Lord is good: Blessed is the man that trusteth in Him. The first tastes of the goodness of God are afterwards followed by more full and happy experiences.

Verse 3
1 Peter 2:3. ἐγεύσασθε, ye have tasted) A taste excites the appetite.(14)— ὅτι, that) Psalms 34:8. Peter quotes the same Psalm in the next chapter.— χρηστὸς, good) Therefore they, who are born again, are and ought to be like Him.— ὁ κύριος, the Lord) יהוה, Christ, 1 Peter 2:4 : Psalms 47:6.

Verse 4
1 Peter 2:4. ὅν, whom) Apposition: whom, that is, the Lord, the Stone.— προσερχόμενοι, approaching) of your own accord, through faith.— λίθον, stone) In what manner He is regarded both by believers and unbelievers, is declared, 1 Peter 2:6-7. The name given to Peter by the Lord remained fixed in his mind: hence he alludes to it in various ways, not only under the name of Stone, Acts 4:11, but also under the repeated mention of firmness [stedfastness, 1 Peter 5:9].— ζῶντα, living) living from the beginning, 1 John 1:1, and raised from the dead, Revelation 1:18, after that He had been rejected by men, both Jews and Gentiles.— ἀποδεδοκιμασμένον, disallowed) especially before His death: 1 Peter 2:7, note.— ἐκλεκτὸν, elect) 1 Peter 2:6.

Verse 5
1 Peter 2:5. καὶ) even.— αὐτοὶ) yourselves, partakers of the same name (Stone).— λίθοι, stones) Many names, which belong to Christ in the singular, are assigned to Christians in the plural. Christ is the Living Stone; Christians are living stones. From Him they also are called sons, priests, kings, lambs, etc. So the Shulamite is called from Solomon.— ζῶντες, living) Such persons, living stones, may be at once both a house and a priesthood.— οἰκοδομεῖσθε, are built up) The indicative, as Ephesians 2:22.— οἶκος, a house) a temple.— ἱεράτευμα, a priesthood) a multitude of priests. This is presently afterwards explained, and (the contrary having been premised in 1 Peter 2:8) in 1 Peter 2:9-10.— ἅγιον, holy) as belonging to God.— θυσίας, sacrifices) of praise, 1 Peter 2:9.— εὐπροσδέκτους, acceptable) Isaiah 56:7, αἱ θυσίαι αὐτῶν ἔσονται δεκταὶ ἐπὶ τὸ θυσιαστήριόν μου· Their sacrifices shall be accepted on My altar.— διὰ, by) Christ is both precious in Himself, and makes us accepted; for He is the altar. See Isa. as quoted above.

Verse 6
1 Peter 2:6. περιέχει, it is contained) Used here as an impersonal verb.— ἰδοὺ, behold) See Romans 9:33, note.— ἐκλεκτὸν, ἔντιμον, elect, precious) Elect, has special reference to the stone; precious, to the chief corner-stone. In Hebrew אבן, a stone בחן פנת יקרת מוסד מוסד of searching out, a corner-stone of preciousness, most firmly laid. The term elect is also used of believers, 1 Peter 2:9. From the word precious is derived the word ἡ τιμὴ, the preciousness, the price, 1 Peter 2:7.— ὁ πιστεύων, he that believeth) From this is derived the word believing [unto you who believe], 1 Peter 2:7— οὐ μὴ καταισχυνθῇ, shall not be put to shame) He shall experience that the preciousness of Christ abounds towards him (whilst) believing.

Verse 7
1 Peter 2:7. ἡ τιμὴ, the preciousness or price) Supply ἐστὶν, exists, is well known; that is, He is precious towards (in the estimation of) you. ἡ, that, refers to precious, 1 Peter 2:6, note. The abstract, preciousness or price, expresses the view in which the faithful regard Christ.— λίθον— γωνίας, a stone—of the corner) See Matthew 21:42, note. Peter had quoted the same saying, Acts 4:11; and in this place he quotes it most appropriately. λίθον, κ. τ. λ. The Syriac translator, or Greek copyist, before him, passing from λίθον to λίθος, omitted the intermediate words, as sometimes happens. But these plainly belong to the subject. Peter quotes three sayings in 1 Peter 2:6-7 : the first from Isaiah, the second from the Psalms, the third again from Isaiah. He makes allusion to the third in 1 Peter 2:8; but he alluded to the second and the first in 1 Peter 2:4, even then revolving them both in his mind. Therefore the words, ἀποδεδοκιμασμένον, rejected, and ἀπεδοκίμασαν, they rejected, in 1 Peter 2:4; 1 Peter 2:7, have reference to each other. The dative, ἀπειθοῦσι, to them that are disobedient, as just before ὑμῖν τοῖς πιστεύουσιν, to you that believe, accords with the Hebrew prefix ל, with this meaning, as relates to those that believe not; and the remaining part of this verse coheres with this dative, and the construction is easy: ἐγενήθη εἰς κεφαλὴν γωνίας καὶ λίθος προσκόμματος, κ. τ. λ., was made the head of the corner and a stone of stumbling, etc.; the conjoining of the two sayings (Dicta) softening the disparity of the accusative and the nominative case, εἰς κεφαλὴν— λίθος. The saying of the Psalm has a twofold agreement with this. For 1st, They who ἀπεδοκίμασαν, rejected the stone, were truly ἀπειθοῦντες, disobedient. 2d, The same persons, while they rejected the stone, were unconsciously contributing to its becoming κεφαλὴ γωνίας, the head of the corner; nor can they now prevent this, however much they may be grieved [lit. snarl at it], and they shall experience, to their great misery, that He is the head of the corner: Matthew 21:44.— κεφαλὴν, the head) Christ is the head of the corner, especially with reference to believers, who are built upon Him; yet unbelievers experience this in another way.

Verse 8
1 Peter 2:8. οἱ προσκόπτουσι, τῷ λόγῷ ἀπειθοῦντες, who stumble, not believing the word) In 1 Peter 2:7, he expressed the different judgments of believers and unbelievers respecting Christ; now he sets forth the difference itself between believers and unbelievers. Many construct προσκόπτουσι τῷ λόγῳ, stumble at the word. But προσκόπτουσι, put absolutely (as in John 11:9), is derived from προσκόμματος, the word quoted from Isaiah; and the declaration follows, τῷ λόγῳ ἀπειθοῦντες, not believing the word, as ch. 1 Peter 4:17, τὶ τὸ τέλος τῶν ἀπειθούντων τῷ τοῦ θεοῦ εὐαγγελίῳ; What shall be the end of those who obey not the Gospel of God? and certainly ch. 1 Peter 3:1, εἴ τινες ἀπειθοῦσι τῷ λόγῳ: If any obey not the word. It is in the Gospel-word that the preciousness of Christ is set forth: they who do not believe the word, despise Christ, and stumble at Him.— εἰς ὃ καὶ ἐτέθησαν, to which also they were appointed) Which refers to stumble: they who do not believe, stumble; they who stumble are also appointed for stumbling. This appointment follows unbelief and stumbling, as even the intensive particle, also, and the order of this clause which is placed last, signify. And yet stumble is present. They were appointed has the force of a past tense; by which it is implied, that by a most just judgment of God, unbelievers stumble more and more from day to day. Are appointed answers to I lay (or appoint), 1 Peter 2:6; but with some difference: for God is said, in the active, to appoint Christ and the elect: unbelievers, in the passive, are said to be appointed. Comp. Romans 9:22, note.

Verse 9
1 Peter 2:9. ὑμεῖς δὲ, but ye) Supply are. After the mention of a subject so sorrowful he consoles the pious; as 2 Thessalonians 2:13.— γένος— εἰς περιποίησιν, a generation—for a peculiar possession) He twice mentions two remarkable sentences, which signify the relation of believers, as towards their Father and towards their God: Isaiah 43:20-21, Septuagint, τὸ γένος μου τὸ ἐκλεκτόν· λαόν μου ὃν περιεποιησάμην, τὰς ἀρετάς μου διηγεῖσθαι: My nation [“people”], My chosen: My people whom I have reserved as a possession [“formed”] for Myself, to “show forth My praises.” Exodus 19:5-6, λαὸς περιούσιος ἀπὸ πάντων τῶν ἐθνῶν, βασίλειον ἱεράτευμα, καὶ ἔθνος ἅγιον: a peculiar people from all the nations, a royal priesthood, and a holy nation. περὶ in composition often denotes something surviving: as περιγίνεσθαι, to conquer, the enemy being driven back; περιποιεῖσθαι, to reserve something, when you give up the rest; περιβιοῦν, not to put to death; περιόντες, שרידים, the surviving, Job 27:15 . And thus for סגלה the Septuagint has περιούσιος, Exodus, as quoted above, etc.; περιουσιασμὸς and περιποίησις, Malachi 3:17. Peter does not add, ἀπὸ πάντων τῶν ἔθνων, from all the nations; because he honours the Gentiles also with this title: 1 Peter 2:10.— ἐκλεκτὸν) chosen, excellent.— βασίλειον ἱεράτευμα, ἔθνος ἅγιον, λαὸς εἰς περιποίησιν, a royal priesthood, a holy nation, a people for a peculiar possession) A kingdom of priests is a Hebrew expression. God is a king; His priests are the faithful: Revelation 1:6. Comp. 2 Samuel 8:18 with 1 Chronicles 18:17. A holy nation, the property of God. περιποίησις in the abstract is the same as περιούσιος in the concrete, in the Septuagint. Comp. Ephesians 1:14, note.— τὰς ἀρετὰς, His excellencies) His wonderful glory in this verse, His mercy in the following verse, His goodness in 1 Peter 2:3.(15) St Paul only once uses the word ἀρετὴ, Philippians 4:8, of the righteous: St Peter, in this one passage only of this Epistle, of God: in the second Epistle, ch. 1 Peter 1:3, he employs it a second time of God, and in 1 Peter 2:5 (of the same chapter) he uses it of the faithful. The Hebrew is תהלתי at the passage already quoted; which word in Isaiah 42:8; Isaiah 42:12; Isaiah 63:7, the Septuagint translates by ἀρετὰς, just as they put ἀρετὴ for הוד, Habakkuk 3:3 ; Zechariah 6:13. Eustathius on Hom. Odyss. σ., ἀρετὴν οὐ μίαν τινὰ λέγει, ἀλλὰ τὸ εὔδαιμον τῆς ζώῆς καὶ μακαριστὸν, ἢ καὶ πᾶσαν δεξιότητα, οὐ μόνον τὴν κατὰ φρένας, ἀλλὰ καὶ τὴν κατὰ ἔργα καὶ οἰκονομίαν καὶ ὅσα τοιαῦτα: he does not speak of any one excellency, but of the happiness and blessedness of life, or even all cleverness, not only in mind, but in deed and in management, and things of this kind. And so he says everywhere.— ἐξαγγείλητε, should show forth or declare) The sense is, that ye acknowledge and declare. Septuagint, Isaiah 42:12, τὰς ἀρετὰς αὐτοῦ ἐν ταῖς νήσοις ἀναγγελοῦσι, they shall declare His praises in the islands. ἐξ in ἐξαγγείλητε expresses the ignorance of many, to whom the faithful ought to declare the excellencies of God.— τοῦ) of God: 2 Peter 1:3, note.

Verse 10
1 Peter 2:10. οἱ ποτὲ, who in time past) See Romans 9:25, note; and with “in time past,” comp. presently after, “ye were,” 1 Peter 2:25. The quotation from Hosea is a kind of enigma. In Hosea, if taken literally, it has reference to the Jews; for, according to the context, as an axiom it is only applied to a particular subject (hypothesis(16)); but there may be a more general question (thesis) in the mind of the speaker, and then it may be applied to other subjects. I will call them My people, who were not (My) people, is applicable to Jews and Gentiles. Thus care is taken that the sense of the text may not necessarily appear to be twofold.— οὐ λαὸς, not a people) Romans 10:19, note: not even a people, much less the people of God. The former half of the verse has special reference to the Gentiles; the latter to the Jews. Concerning the latter, see Titus 3:4, and the context: concerning the former, Acts 15:14.

Verse 11
1 Peter 2:11. ἀγαπητοὶ, dearly beloved) A friendly and well-disposed exhortation.— παρακαλῶ, I beseech you) So ch. 1 Peter 5:1. [A great exhortation, of which the former part begins here; the second part in the middle of 1 Peter 2:15, ch. 3. Both parts have ἵνα ἐν ᾧ, κ. τ. λ., ch. 1 Peter 2:12, and 1 Peter 3:16.—Not. Crit.]— παροίκους καὶ παρεπιδήμονς, strangers and foreigners) A gradation: ye are not only as in a strange house, but even as in a foreign city, ye who believe of the Jews and Gentiles. The reason why ye should abstain. Leviticus 25:23, Septuagint, προσήλυτοι καὶ πάροικοι ὑμεῖς ἐστε ἐναντίον ἐμοῦ, ye are strangers and sojourners before Me. Psalms 39:12, ὅτι πάροικος ἐγώ εἰμι ἐν τῇ γῇ καὶ παρεπίδημος, καθὼς πάντες οἱ πατέρες μον, for I am a stranger on the earth and a sojourner, as all my fathers were. Comp. Hebrews 11:13, note.— ἀπέχεσθε, abstain) The Imperative,(17) as ch. 1 Peter 5:1-2, I exhort—feed. Thus cohere the words, having your conversation, etc., 1 Peter 2:12, and ch. 1 Peter 3:7-9, and the word ready [ ἕτοιμοι coming after the previous Imperative, as ἔχοντες here], ch. 1 Peter 3:15.— σαρκικῶν, carnal) 2 Peter 2:10; 2 Peter 2:18.— στρατεύονται, war) Not only do they hinder, but attack. A fine word.

Verse 12
1 Peter 2:12. τὴν ἀναστροφὴν, your conversation) There are two things in which strangers and foreigners ought to conduct themselves well: The conversation, which is prescribed in excellent terms for subjects, 1 Peter 2:13; for servants, 1 Peter 2:18; for wives, ch. 1 Peter 3:1; for husbands, ch. 1 Peter 3:7; for all, 1 Peter 2:8 : and confession, ch. 1 Peter 3:15-16, which passage has a manifest reference to this. Each passage is derived from the will of God: ch. 1 Peter 2:15, 1 Peter 3:17.— καταλαλοῦσιν, speak against you) That was common even then, 1 Peter 2:15, ch. 1 Peter 3:16, 1 Peter 4:4; 1 Peter 4:14.— ὡς κακοποιῶν, as evil-doers) As though ye were not obedient to authorities and magistrates and good laws: 1 Peter 2:13-14.— ἐκ, from) Constructed with they may glorify.— καλῶν ἔργων, good works) Hence well-doing, 1 Peter 2:14-15. This is true submission.— ἐποπτεύσαντες, closely inspecting) The same word occurs, ch. 1 Peter 3:2. Other men narrowly look into the actions of the righteous.— δοξάσωσι τὸν θεὸν, they may glorify God) God, who has children like unto Himself.— ἐν ἡμέρᾳ ἐπισκοπῆς, in the day of visitation) ἡμέρᾳ, in the day, used indefinitely. [The note in the Germ. Vers. interprets it of the last day.—E. B.] There is an allusion to the divine visitation, when God brings to light the innocence of the righteous, which has long been hidden: and He often brings about this result by means of even hostile magistrates, during the process of inquiry, and he often converts adversaries themselves. Thus Septuagint, ἐν τῇ ἡμέρᾳ τῆς ἐπισκοπῆς, in the day of visitation, Isaiah 10:3; ἐν καιρῷ ἐπισκοπῆς, at the season of visitation, Jeremiah 6:15. Until such a day arrives, there is need of patience.

Verse 13
1 Peter 2:13. πάσῃ ἀνθρωπίνῃ κτίσει, to every creation of man) A king or Cæsar is called a creation, and so are governors sent by him; the abstract being put by Metonymia for the concrete, as in political language the phrase, cine Creator, to create a magistrate, is often used (comp. κτίσις, a building, Hebrews 9:11): hence the word every is divided by the words, whether, or. And they are called creations of man, because they govern the affairs of men, after the manner of men: which saying savours of the heavenly perception (sense) of the apostle, raised above all human things. And under this very name, they who have attained to the nobility of faith, might look down upon the whole of that creation. Peter guards against this, and orders them to submit themselves, for the sake of the Lord Christ, who once became subject, though all things are subject to Him.— διὰ, on account of) The highest obligation, by the name of Jesus Christ, whose honour is at stake.— βασιλεῖ, to the king) Cæsar. For they were Roman provinces into which Peter was sending. The Jewish zealots refused obedience.— ὑπερέχοντι, supreme) Among the French, Souverain.

Verse 14
1 Peter 2:14. ἀγαθοποιῶν, those that do well) A word of frequent occurrence in this Epistle.

Verse 15
1 Peter 2:15. φιμοῦν, to stop) to put to silence.— ἀγνωσίαν, the ignorance) for instance, respecting the integrity of Christians. This word contains the reason why Christians ought to pity the heathen.

Verse 16
1 Peter 2:16. ὡς ἐλεύθεροι, as free) without maliciousness. This depends on 1 Peter 2:13. Concerning liberty, comp. 1 Peter 2:9.— κακίας) maliciousness, the vice of a slave.

Verse 17
1 Peter 2:17. πάντας, all) to whom honour is due: Romans 13:7.— τιμήσατε, honour) They who are unconnected with us, are to be treated with courtesy; brethren, with familiarity. This Aorist is followed by three Presents. The king must be honoured in such a way, that the love of the brotherhood, and the fear of God, be not violated.— τὸν ἀδελφότητα, the brotherhood) The abstract, ch. 1 Peter 5:9. Brethren are to be loved, because they are brethren.— τὸν θεὸν, God) Proverbs 24:21, Septuagint, φοβοῦ τὸν θεὸν, υἱὲ, καὶ βασιλέα, “Fear God, my son, and the king.”— τὸν βασιλέα, the king) 1 Peter 2:13.— τιμᾶτε, honour) in action also, and not in feeling only.

Verse 18
1 Peter 2:18. οἱ οἰκέται, servants) He prescribes duties to these, and not to masters, the greater part of whom were heathens.— ὑποτασσόμενοι, subject) The participle, for the imperative, depending upon ὑ̔ ποτάγητε, 1 Peter 2:13; from which the form of the imperative ought to be repeated by Zeugma. So also ch. 1 Peter 3:1.— οὐ μόνον, not only) Gentleness obtains obedience more easily than harshness.— ἀγαθοῖς, to the good) who inflict no injury.— ἐπιεικέσιν, the gentle or indulgent) who readily pardon errors.— σκολιοῖς, the froward) who without cause have recourse to severity, blows, and reproaches.

Verse 19
1 Peter 2:19. χάρις [“thank-worthy”], favour) with God: 1 Peter 2:20.— διὰ συνείδησιν θεοῦ, for conscience toward God) On account of the consciousness of a mind which does things good and pleasing to God, even though they please no man (let the force of κλέος, which presently follows, be considered).(18)— ἀδίκως, unjustly) that is, suffering those things, which are unjustly inflicted. חנם, ἀδίκως, Septuagint, Proverbs 1:11 ; Proverbs 1:17.

Verse 20
1 Peter 2:20. κλέος, glory) κλέος denotes praise, not so much from many, as from the good; and here proceeding from God Himself, in return for insults.— κολαφιζόμενοι, beaten with blows) The punishment of slaves, and that instantaneous.— πάσχοντες, suffering) afflicted with deliberate evils.— χάρις [“acceptable,” thank-worthy], favour) Peter imitates the phrase which he himself, when a recent disciple, had heard from the Lord. Luke 6:32, and following verses.

Verse 21
1 Peter 2:21. εἰς τοῦτο, to this) to the imitation of Christ; who condescends to propose His own example to servants, as He Himself was formerly esteemed as a servant.— ἐκλήθητε, ye were called) with a heavenly calling, whereas it found you in a state of slavery.— ὑπολιμπάνων, leaving) on His departure to the Father.(19)— ὑπογραμμαὸν, an example) ὑπογραμμὸς, a copy, a lesson for imitation, is adapted to the capacity of a tiro, learning to paint. Thus Peter in this passage plainly paints before the eyes of servants the example of Christ, expressing those features which are especially adapted to the case of servants.— ἴχνεσιν, footsteps) of innocence and patience. The same word occurs, Romans 4:12; see note.

Verse 22
1 Peter 2:22. ὃς ἁμαρτίαν οὐκ ἐποίησεν, οὐδὲ εὑρέθη δόλος, κ. τ. λ., who did no sin, neither was guile found, etc.) Isaiah 53:9, Septuagint, ὅτι ἀνομίαν οὐκ ἐποίησεν, οὐδὲ δόλον ἐν τῷ στόματι αὐτοῦ, that is, He committed neither open nor secret sin. Words most suitable for the admonition of servants, who easily fall into sins and deceits, reproaches towards their fellow-servants, and threats, arising from anger without strength.

Verse 23
1 Peter 2:23. οὐκ ἀντελοιδόρει, He reviled not again) Isaiah 53:7.— οὐκ ἠπείλει, He threatened not) although, as Lord, He might have done so.(20) The more befitting is it that servants should exercise patience.(21)— παρεδίδου δὲ, but committed) viz. the judgment.— δικαίως, righteously) The righteousness of God is the foundation of tranquility to the afflicted.

Verse 24
1 Peter 2:24. ὃς, who) Peter infers, that we are able, and ought to follow the footsteps of Christ.— αὐτὸς ἀνήνεγκεν, Himself bare) αὐτουργία, personal exertion, becomes a servant, so that he himself should do what is to be done. [Er muss selber daran.—Not. Crit.] Jesus Christ Himself undertook the part of others: He did not substitute others for Himself, as they do at the present day, who assign [locant, let out] Canonical Hours to others. Peter agrees with Isaiah 53:11, Septuagint, καὶ τὰς ἁμαρτίας αὐτῶν αὐτὸς ἁνοίσει, And He Himself shall bear their sins. Comp. Hebrews 9:28, note.— ἐν τῷ σώματι αὐτοῦ, in His own body) which was most afflicted.— ἐπὶ τὸ ξύλον, upon the tree) Slaves were accustomed to be punished with the tree the cross, the fork.(22)— ἵνα, that) This word, that, declares that the expiation of sins, properly so called, was made on the cross of Christ: inasmuch as the fruit of it, and of it alone, was our deliverance from the slavery of sin.— ἀπογενόμενοι, being dead) This expression appositely describes our deliverance from the slavery of sin: for a slave is said to become the property of any one, γενέσθαι τινὸς. ἀπὸ signifies separation; as Job 15:4, Septuagint, ἀπεποιήσω φόβον, thou castest off fear: German, ohne werden. The opposite term is πρσγενέσθαι in the Septuagint. The Body of Christ ἀπεγένετο, was presently taken away from that tree to which He had borne our sins: so ought we to be removed from sin.— τῇ δικαιοσύνῃ, to righteousness) Righteousness is altogether one; sin is manifold, to sins. Respecting righteousness, comp. Isaiah 53:11.— ζήσωμεν, we may live) in a free service.

Verse 25
1 Peter 2:25. οὑ τῷ μώλωπι αὐτοῦ ἰάθητε ἦτε γὰρ ὡς πρόβατα πλανώμενα, by whose stripe ye were healed; for ye were as sheep going astray) Isaiah 53:5-6, Septuagint, τῷ μώλωπι αὐτοῦ ἡμεῖς ἰάθημεν· πάντες ὡς πρόβατα ἐπλανήθημεν. A paradox of the apostle: Ye were healed with a stripe. But μώλωψ, a weal, is common on the person of a slave: Sirach 23:10.— ποιμένα καὶ ἐπίσκοπον, shepherd and bishop) whom you are bound to obey. Synonymous words. Comp. ch 1 Peter 5:2.

03 Chapter 3 
Verse 1
1 Peter 3:1. ὑποτασσόμενοι, subject) In the progress of the discourse, by a change of construction which is full of character, the participle is put for the imperative: 1 Peter 3:7-8.— καὶ εἴ τινες, even if any) Peter speaks with mildness.— λόγῳ· λόγου, the word: word) Used in a double sense by the figure(23) Antanaclasis: in the former place, the Gospel is signified; in the latter, discourse. The conversation itself breathes the force of the doctrine.— κερδηθήσωνται) The future Subjunctive, of rare occurrence. So καυθήσωμαι, 1 Corinthians 13:3; ἐμβληθήσηται, Daniel 3:11; Daniel 6:7. It is a more remote future, as in Latin, lucraturus eris, you will be about to gain.

Verse 2
1 Peter 3:2. ἐν φόβῳ, in fear) This is to be referred to ἁγνήν, chaste; not to ἀναστροφὴν, conversation. Fear is something general, commended by the apostle to all Christians, but especially commended to women, that their conversation be chaste.

Verse 3
1 Peter 3:3. ὡν ἔστω, whose let it be) A graphic painting of the inward character by the outward gestures.(24) Women themselves are thus to resolve: we claim for ourselves, we regard as our own, not outward ornament, but the inner man, etc.— οὐχ ὁ— κόσμος, not—adorning) Although they use such adorning, as the occasion permits, yet they do not consider it as adorning.— ἐμπλοκῆς· περιθέσεως· ἐνσύσεως, of plaiting; of wearing; of putting on) The verbals imply the labour bestowed on dress, which consumes much time.

Verse 4
1 Peter 3:4. ἀλλʼ ὁ κρυπτὸς, but the hidden) The inner is opposed to the outward: but instead of the inner it is called the hidden; by which a just desire of concealing itself is included in the idea.— ἄνθρωπος, man) Ephesians 3:16, note.— ἐν, in) Understand ὤν, which is. This hidden man is not the ornament itself, but is adorned by the ornament: the ornament itself is that which is incorruptible, etc., whence those women are so adorned whose hidden man rejoices in such a spirit.— ἀφθάρτῳ, incorruptible) Ephesians 6:24, note. This is opposed to outward adorning, which is corrupted. Concerning gold, comp. ch. 1 Peter 1:18. Meekness and quietness ought to be incorruptible. Moreover the corruption of this spirit is turbulent obstinacy (contumacy) and fear.— πραέος καὶ ἡσυχίου, of a meek and quiet spirit) The meek is he who does not create disturbance; the quiet, who bears with tranquility the disturbances caused by others, whether superiors, inferiors, or equals: to the former the end of 1 Peter 3:5 has reference; to the latter, the end of 1 Peter 3:6. Moreover the meek is shown by his affections; the quiet, in words, countenance, and mode of acting.— ὅ, which) The incorruptible.— ἐνώπιον τοῦ θεοῦ, in the sight of God) who looks to inward, and not outward things: whom the righteous strive to please.

Verse 5
1 Peter 3:5. αι ἅγιαι γυναῖκες, the holy women) most worthy of imitation.— αἱ ἐλπίζουσαι, who hoped) Hope in God is true holiness. This epithet is a part of the subject.— ὑποτασσόμεναι, being in subjection) The adorning of the matrons in the old time is explained by the words, being in subjection (of which subjection Sara is an example), doing well, and not fearing, etc.

Verse 6
1 Peter 3:6. ὡς, even as) The particle used in bringing forward an example.— ὑλήκουσε, obeyed) Genesis 18:6.— κύριον, lord) Genesis 18:12, Septuagint, ὁ δὲ κύριός μου. Also 1 Samuel 1:8 : καὶ εἴπεν αὐτῇ, ἐλκανᾶ ὁ ἀνὴρ αὐτῆς, ἄννα· καὶ εἶπεν, ἰδοὺ ἐγώ κύριε· τί ἐστί σοι ὅτι κλαίεις; And Elkanah her husband said to her, Hannah! and she said, Here am I, my lord: and he said, why weepest thou?— αὐτὸν, him) although he was born of the same father: Genesis 20:12.— ἐγενήθητε, ye have become) he says; not ye are [as Engl. Vers.] He addresses those that believe even of the Gentiles.— τέκνα, daughters) Daughters ought to imitate their mother, as the sons Abraham.— ἀγαθοποιῦσαι, doing well) This also depends upon adorned [1 Peter 3:5; Engl. Vers, differently].— καὶ μὴ, and not) Comp. 1 Peter 3:13; 1 Peter 3:16; 1 Peter 3:15. You need fear no man in doing what is right.— φοβούμεναι, fearing) Anger assails men, fear women.— πτόησιν, [fluttering] terror) coming upon them from without; 1 Peter 3:14, note. Proverbs 3:25, Septuagint: καὶ οὐ φοβηθήσῃ πτόησιν ἐπελθοῦσαν· And thou shalt not be afraid of sudden terror.

Verse 7
1 Peter 3:7. ὁμοίως, in like manner) The likeness does not refer to special duties, some of which belong to the wife, and others to the husband; but to the foundation of love: thus, in like manner, ch. 1 Peter 5:5.— γυῶσιν, knowledge) The master shows gentleness, ch. 1 Peter 2:18; the husband γυῶσιν. γνῶσις, which has regard to the weaker vessel, implies moderation, and produces γνώμην [judgment, kindly judiciousness, friendly advice]; respecting which word, see 1 Corinthians 7:25, note. Therefore it excludes all violence, by which the weaker are struck with terror [1 Peter 3:6], especially that caused by anger. Adam furnished a remarkable example of the dominion exercised by a husband tempered with moderation, who himself gave name to his wife, and gave her the power of naming her children.— ὡς, as) It is twice used here: in the former place it refers to γνώσιν, moderation; in the other, to τιμὴν, honour. The weakness of the vessel requires moderation; the inheritance enjoins honour (which implies more).— ἀσθενεστέρῳ, to the weaker) The comparative: even the man has weakness.— σκεύει, vessel) This denotes the sex and entire disposition and temperament of woman.— τῷ γυναικείῳ) τὸ γυναικεῖον, absolutely: that is, women.— ἀπονέμοντες τιμὴν, giving honour) This is said in accordance with the command, that women should be in subjection. Comp. ch. 1 Peter 2:17.— τιμὴν, honour) viz. that of a just opinion respecting them, of kindness, and of a chaste conversation. Comp. in honour, 1 Thessalonians 4:4.— συγκληρονόμοι) Others read συγκληρονόμοις:(25) but the apostle is prescribing to husbands their duties towards their wives of whatever character, even towards those who do not believe the word. Comp. 1 Peter 3:1. See App. Crit. Ed. ii. on this passage.— συγκληρονόμοι, joint-heirs) Heirs together with other believers. The reason why the husband ought to show moderation towards the wife, is derived from the weakness of the wife; the reason why the husband ought to give honour to the wife, is derived from the fact, that God also gives honour to the man, as to an heir. The hope of eternal glory makes men noble-minded and mild. There is a similar argument shortly afterwards in 1 Peter 3:9, Bless, inasmuch as ye are called to inherit a blessing. The nominative case, joint-heirs, elegantly corresponds with the word dwelling together with them. Husbands are said to be joint-heirs, not with their wives, but with all the faithful. Comp. συνεκλεκτὴ, elected together with you, ch. 1 Peter 5:13.— ἐγκόπτεσθαι) Some few read ἐγκόπτεσθαι.(26) The Hebrew phrases in Schœttgenius agree with both the Greek words: and indeed עקר with the word ἐκκόπτεσθαι, where barrenness is treated of, through which children fail, who otherwise arise in succession to their parents through prayer: עכב and עכר with the word ἐγκόπτεσθαι, where sins which are a hindrance to prayers are treated of. This therefore is the better reading. For the apostle wishes that the prayers of husbands should not even be hindered or interrupted. But they are interrupted by intemperance and wrath, 1 Corinthians 7:5; and there is no time in which the recollection of injuries occurs to one more, than when engaged in prayer:(27) and to those who do not forgive, our heavenly Father does not forgive, although they pray.— προσευχάς, prayers) by which you gain that inheritance, and seek the salvation of your wives. Comp. note on 1 Timothy 2:8.

Verse 8
1 Peter 3:8. πάντες, all) Before this, from ch. 1 Peter 2:18, he has been describing particular duties.— ὀμόφρονες, unanimous) in mind. The three parts of 1 Peter 3:8-9, by the figure Chiasmus,(28) in inverted order answer to the psalm which is repeated in 1 Peter 3:10-11, by three clauses (members).(29)— συ΄απαθεῖς, having the same feelings with, sympathising) in prosperity and adversity. Raphelius proves from Polybius the wide sense in which the word is used: θάρσος ἐμβαλεῖν καὶ συμπαθεῖς ποιῆσαι τοὺς παρακαλουμένους, to inspire confidence, and make those who are exhorted entertain the same feelings with himself.— φιλάδελφοι, having brotherly love) towards the saints.— εὔσπλαγχνοι, pitiful) towards the afflicted.

Verse 9
1 Peter 3:9. κακὸν, evil) in deed.— λοιδορίαν, railing) in words.— τοὐναντίον, on the contrary) This has reference to railing. For evil is the opposite to those things which occur in the preceding verse.— ὅτι, because) No railing can injure you. Comp. 1 Peter 3:13. You ought to imitate God, who blesses you.— εἰς τοῦτο, unto this) So, for this purpose, that, ch. 1 Peter 4:6.— εὐλογίαν, a blessing) for eternity, the first-fruits of which are enjoyed by the righteous even now. See next verse.

Verse 10
1 Peter 3:10. ὁ γὰρ θέλων ζωὴν ἀγαπᾷν καὶ ἰθεῖν ἡμέρας ἀγαθὰς, he who wishes to love life and to see good days) If you wish, says Peter, to taste of that inheritance, you must abstain from evil in speaking and in practice. Psalms 34:12-16, Septuagint: τίς ἐστιν ἄνθρωπος ὁ θέλων ζωὴν, ἀγκπῶν ἡμέρας ἰδεῖν ἀγαθάς; What man is there who wishes life, loving to see good days? And thus the Hebrew has it in that passage, and the Syriac Version in this. Peter, without altering the sense, imparts to it fresh vivacity: θέλων ζωὴν ἀγαπᾷν, who wishes so to live, that he may not be wearied of life. Opposed to this is ἐμίσησα τὴν ζωὴν, Ecclesiastes 2:17; that is, I became weary of life. And so Genesis 27:46; Numbers 11:15.— παυσάτω τὴν γλῶσσαν αὐτοῦ, let him refrain his tongue) The Septuagint has παῦσον τὴν γλῶσσάνσου, refrain thy tongue, and the remainder of the passage in the second person, as far as the words διʼωξον αὐτήν, ensue it.

Verse 12
1 Peter 3:12. ὅτι οἱ ὀφαθλμοὶ) because the eyes. The Septuagint has ὀφαθαλμοὶ the remainder is in the same words, as far as κακά.— ἐπὶ δικαίους, over the just) who have from that source life and good days.— πρόσωπον, the countenance) with anger: comp. 2 Samuel 22:28. Anger excites the whole countenance of a man; love affects the eyes.

Verse 13
1 Peter 3:13. καὶ τίς, and who?) And has the force of drawing an inference, and of maintaining an assertion.— τίς ὁ κακώσων, who is he that will harm you?) that is, often a matter is much more easy than is supposed. Opposed to that which is good. Isaiah 1:9, מִי הוּא יַרְשִׁיעֵנִי, Septuagint, τίς κακώσει με; who shall do me harm?— τοῦ ἀγαθοῦ (30) ΄ι΄ηταὶ, followers of good) Follow good (in the neuter gender), says St John , 3 d Epistle, 1 Peter 3:11. And thus Peter also in this passage. Satan is called ὁ πονηρὸς, the evil one: whereas God is good. But this epithet is not accustomed to be put (by Antonomasia(31)) for a proper name.

ABC Vulg. (“æmulatores”) read ζηλωταί: so Lachm. But Rec. Text and Tisch., with very inferior authorities, μιμηταί.—E.

Verse 14
1 Peter 3:14. πάσχοιτε, ye suffer) A milder word than κακοῦσθαι, to be afflicted.— μακάριοι, happy) ch. 1 Peter 4:14. Not even does this deprive you of a, happy life; it rather increases it. A remarkable manner of treating the subject of the cross.— τὸν δὲ φόβον αὐτῶν μὴ φοβηθῆτε, μηδὲ ταραχθῆτε· κύριον δὲ τὸν θεὸν ἁγίσατε ἐν ταῖς καρδίαις ὑμῶν, Be not afraid of their terror, neither be troubled; but sanctify the Lord God in your hearts) He teaches how adversities are to be borne, in order that happiness may not be diminished. Isaiah 8:12-13, Septuagint, τὸν δὲ φόβον αὐτοῦ ( τοῦ λαοῦ) οὐ μὴ φοβηθῆτε, οὐδὲ μὴ ταραχθῆτε. τὸν κύριον τῶν δυνάμεων αὐτὸν ἁγιάσατε, καὶ αὐτὸς ἔσταί σου φόβος. Ye shall not fear their fear, nor shall ye be afraid. Sanctify the Lord of Hosts Himself, and He shall be thy fear. Do not fear that fear, which the wicked both themselves entertain, and endeavour to excite in you. φοβεῖσθαι φόβον is said, as χαίρειν χαρὰν, to rejoice with joy. There is one only who is to be feared, even the Lord: who is sanctified with pure fear, and truly honoured as God, the feelings of the pious answering to the Divine omnipotence [Isaiah 8:13].

Verse 15
1 Peter 3:15. ἕτοιμοι δὲ, but prepared) The word prepared gives the idea of boldness; δὲ has force. Not only ought the conversation to be good, on which point see ch. 1 Peter 2:12, note, but every one also ought to be prepared to make confession.— τῷ αἰτοῦντι, to him that asketh) Among the Gentiles some were openly wicked, 1 Peter 3:16; others were in doubt. To these latter believers are ordered to give a kind answer.— ἐλπίδος, of the hope) which they confess, who say that they are strangers in the world, and avoid its lusts, ch. 1 Peter 2:11. Comp. Hebrews 11:13, and following verses. The hope of Christians has often excited others to inquiry.— μετὰ, with) Twells, P. I. p. 125, joins this with every man that asketh; but it depends upon prepared to give an answer. There is need of meekness with regard to ourselves; of fear, with respect to others; of a good conscience towards God.— φόβου, fear) In common language, respect. They who have a good conscience, when accused, are more easily provoked, and less easily preserve meekness and fear, than the guilty. Therefore they are here admonished, to unite with a good conscience, meekness and fear, and thus to gain a complete victory. Meekness avails especially, when we have to do with inferiors; fear, when we have to do with superiors.

Verse 16
1 Peter 3:16. ἔχοντες, having) This is added to the word prepared without a copula.— ἐπηρεάζοντες ὑμῶν— ἀναστροφὴν, who falsely accuse your—conversation) An abbreviated form of speech: that is, who falsely accuse you on account of your good conversation.

Verse 17
1 Peter 3:17. κρεῖττον, better) happier, in innumerable ways.— εἰ, if) And this will is recognised from those things which befall us.— τὸ θέλημα, the will) which is kind.— τοῦ θεοῦ, of God) For our inclination does not wish it. Comp. the words of Christ to Peter, John 21:18.

Verse 18
1 Peter 3:18. ὄτι, because) That is better, by means of which we are rendered more like to Christ, in death and in life: for His passion brought the best issue (result) to Himself, and the best fruit to us.— χριστὸς, Christ) The Holy One of the holy. These are neatly turned expressions: Christ for sins, the just for the unjust.— ἅπαξ, once only) never again to suffer hereafter. It is better for us also to suffer once with Christ, than for ever without Christ.— περὶ ἁμαρτιῶν, for sins) just as though He Himself had committed them.— ἔπαθε, suffered) and that too in such a way, that His enemies slew Him on account of His confession. But His preaching was not thereby hindered; for He discharged that office, both before the day of His death, and on the day of His death, and immediately after His death.— δίκαιος, the Just) [Who has accomplished good for us in a most pre-eminent way, 1 Peter 3:17.—V. g.] Why should we not suffer on account of justice? 1 Peter 3:14.— ἵνα ἡμᾶς προσαγάῃ, that He might bring us) that He Himself, when He departed to the Father, might justify us, who had been alienated from God, and might bring us to heaven (1 Peter 3:22) together with Himself, by the same steps of humiliation and exaltation which He Himself passed through. From this word as far as ch. 1 Peter 4:6, Peter closely connects together the path or progress of Christ and the faithful (by which path he himself also was following his Lord, according to His prediction, John 13:36), intertwining therewith the unbelief and punishment of the many.— τῷ θεῷ, to God) who willed it. More is signified by the Dative than if he had used a Preposition [ πρὸς θεὸν], unto God.— θανατωθεὶς, being slain by death) as though He now had no existence. Peter shows us how our προσαγωγὴ, access to God, was effected.— σαρκὶ, in the flesh) The flesh and the spirit do not properly denote the human and divine nature of Christ: comp. ch. 1 Peter 4:6; but either of them, so far as it is the principle and fixed condition of life, and of the working which is in conformity with it, whether it be among mortals, of however righteous a character it may be; or with God, even that which is in glory: Romans 1:4, note. To the former state the soul in the body is more adapted; to the latter, the soul either out of the body, or when united with the glorified and spiritual body: 1 Corinthians 15:44.— ζωοποιηθεὶς, quickened) This process of quickening ought to be explained as antithetical to that of being put to death. As to the rest, Christ having life in Himself, and being Himself the life, neither ceased, nor a second time began, to live in spirit: but no sooner had He by the process of death been released from the infirmity which encompassed Him in the flesh, than immediately (as illustrious divines acknowledge) the energy of His imperishable life began to exert itself in new and most prompt modes of action. Wisely therefore does Hauber refer the burial of our Redeemer in some way to His exaltation, in the Contemplations about the Burial of Jesus Christ, p. 8. Comp. the dissertation of Essenius, p. 10. This quickening, and in connection with it His going and preaching to the spirits, was of necessity quickly followed by the raising of His body from the dead, and His resurrection from the tomb, 1 Peter 3:21. Christ liveth unto God, Romans 6:10. Comp. the phrase according to God, ch. 1 Peter 4:6. The discourse of our Lord, John 6., which Peter had received in a becoming manner, John 6:68, had been fixed in the heart of Peter; and with that portion, and especially John 6:51; John 6:53; John 6:62-63, may be compared that which Peter writes, 1 Peter 1:2; 1 Peter 1:19; 1 Peter 3:18; 1 Peter 3:22; 1 Peter 4:1.

Verse 18-19
1 Peter 3:18-19. πνεύματι πνεύμασι, in spirit; to the spirits) These expressions are adapted to each other.

Verse 19
1 Peter 3:19. ἐν ᾧ) in which spirit. Christ had to do with the living, in the flesh; with spirits, in spirit. He Himself has efficacy with the living and the dead. There are wonders in that invisible world. In a subject full of mystery, we ought not to dismiss from it the proper signification of the language employed, because it has no parallel passages. For they, to whom each mystery has first been revealed, have most nobly believed the word of God even without parallel passages. For instance, our Saviour only once said, This is My body. The mystery respecting the change of those who shall be alive at the coming of the Lord, is only once written.— τοῖς— πνεύυασι, to the spirits) Peter does not say that all the spirits were in that place of confinement, for many might have been in a more gloomy place; but he means, that Christ preached to all who were in confinement.— ἐν φυλακῇ, in guard) The guilty are punished in prison; they are kept in guard, until they experience what the Judge is about to do. The expression about the state of those living under the Old Testament, Galatians 3:23, bears some analogy to this.— πυεύμασι, to the spirits) of the dead. Comp. Hebrews 12:23. He does not call them souls, as in the next verse.— πορευθεὶς, going) namely, to those spirits. The same word is used in 1 Peter 3:22. Those spirits were not in the tomb of Jesus: He went to them.— ἐκήρυξεν, He preached) By this preaching, which followed close upon His being quickened, Christ showed Himself both alive, even then, and righteous. Peter would not say, εὐηγγελίσατο, He preached the Gospel, if even ever so much the preaching of grace only were here designed: for the hearers had fallen asleep before the times of the Gospel; therefore he uses a word of wider meaning, He preached (or published). Noah, a preacher of righteousness, was despised, 2 Peter 2:5; but Christ was a more powerful preacher, who, when quickened in spirit, vindicated His own righteousness, which was not believed by them of former times, and openly refuted their unbelief, 1 Timothy 3:16. If he were speaking of preaching by Noah, the word sometime would either be altogether omitted, or be joined with the word preached. This preaching was a prelude to the general judgment; comp. ch. 1 Peter 4:5; and the term “preaching” itself is to be taken in its wider sense, that it may be understood to have been to some a preaching of the Gospel, as Hutter says, to their consolation, which is more peculiarly the office of Christ; to others, and perhaps the greater part, a publishing of the law, for their terror. For if the judgment itself shall be a cause of joy to some, assuredly this preaching was not a subject of dread to all. The author of the Adumbrations, which are assigned to Clement of Alexandria and to Cassiodorus, says, They saw not His form, but heard the sound of His voice. Calvin, in his Institutes, 2d Book, ch. 16:9, says, For the context also leads to this conclusion, that the faithful, who had died before that time, were sharers of the same grace with us: because it enhances the power of His death from this circumstance, that it penetrated even to the dead; while the souls of the righteous obtained an immediate view of that visitation, which they had anxiously expected, on the contrary, it was more plainly revealed to the lost, that they are altogether excluded from salvation. And though Peter does not speak with such distinctness, it must not thus be understood as though he mixed together the righteous and the wicked without any difference, but he only wishes to teach, that a perception of the death of Christ was common to both.

Verse 20
1 Peter 3:20. ἀπειθήσασι, who had been unbelieving) who in their life had not believed the patriarchs, when they admonished them in the name of God.— ποτὲ, sometime) This sometime (used in 1 Peter 3:5 also with reference to a long time [ago]), and this long-suffering, of which he speaks immediately after, have reference to all ages of the Old Testament previously to the death of Christ. It is called forbearance, Romans 3:26. Long-suffering preceded the first coming of Christ, as here shown, and His second coming, 2 Peter 3:9, note.— ὅτε, when) The weak reading, ὅτι, is rightly refuted by Wolf. A certain edition, which has ὂτι, is very corrupt, even in this very word. Some copies have ὂτι, according to Erasmus, even in his first edition; but the Basileensis II. is the only one which is found, from which Erasmus rarely deviated, though he did in this instance, and with reason.— ἀπεξεδέχετο(32)) Other copies have ἅπαξ ἐδέχετο; but very few have this reading, ε being first corrupted into α, as is often the case; nor does the simple verb δέχεσθαι agree with the passage. See App. Crit. on this place. ἀπεξεδέχετο, that is, God continued waiting, that men might believe. But there is greater force in the Greek double compound: He continued waiting on, until there was an end of His waiting, in the death of the men.— ἐν, in) Understand οἷον: that is, for instance [to wit], in the days of Noah. The most remarkable species is subjoined to the genus, for these reasons: 1) On no occasion did a greater number perish together than at the deluge. 2) By mention of water, Peter conveniently passes to the subject of baptism. 3) The destruction of the world by water is a prelude to its destruction by fire, 2 Peter 3:6-7, in conjunction with the last judgment, ch. 1 Peter 4:5. Nor is it matter of surprise that the word sometime is used in a wider meaning than the days of Noah; since also the days of Noah altogether were many more than the days of the building of the ark; but these, however, are immediately added. Compare with this the definite marking of time, which gradually becomes more particular, in Mark 14:30; Luke 4:25; Deuteronomy 31:10. O what ample (noble) preaching!— κατασκευαζομένης κιβωτοῦ, while an [not the] ark was in preparation) κιβωτοῦ without the article: Hebrews 11:7. The expression is adapted to the mind of the unbelieving spectators. This building occupied a long season, for it is not probable that many assisted Noah in his work. During the whole of that time especially the long-suffering of God waited.— εἰς ἣν, into which) Having entered into the ark by faith, they sought and found safety.— ὀλίγοι, a few) It is the more probable that some out of so great a multitude repented, when the rain came; and though they had not believed while God was waiting, and while the ark was building, afterwards, when the ark was completed, and punishment assailed them, began to believe; and to these, and to all like them, Christ afterwards presented Himself as a preacher of grace. Luther attributed less weight to this interpretation in his homilies on 1st Peter, published in A.D. 1523; but shortly before his death he more decidedly embraced it. There is a well-known passage in his Comm. on Genesis 7:1, and his Exposition of Hosea agrees with it, published in the year 1545, in which, ch. 1 Peter 4:2, he referred the two days (spoken of by the prophet) to the descent into hell; and quoting this passage of Peter, he says; Here Peter plainly says, not only that Christ appeared to the fathers and patriarchs who were dead, some of whom undoubtedly Christ, on His resurrection, raised with Himself to eternal life, but also preached to some who in the time of Noah did not believe, and waited for the patience of God, that is, who hoped that God would not deal so severely with all flesh, in order that they might recognise that THEIR sins were FORGIVEN through the sacrifice of Christ. In accordance with this are the comments of L. Osiander on this passage, of Hutter, in Expl. Concordiæ, p. 993; and also of Peter Martyr, T. I. LL. CC., col. 783.— ὀκτὼ, eight) Ham, who was about to incur the curse, being taken from this number, there were seven, a sacred number.— διʼ ὕδατος, through water) διὰ, through; an appropriate particle, denoting passage, without consideration either of the peril which threatened from the waters in themselves, or of the safety afforded in their being borne above them in the ark. Thus the following verse accords with this.

Verse 21
1 Peter 3:21. ὃ καὶ ἡμᾶς ἀντίτυπον) The relative ὅ, which, stands in the place of ὕδωρ, water; and has ἀντίτυπον added to it as an epithet; but the substantives, baptism and asking [“answer”], are put in apposition to it.— νῦν, now) at this time, which is in other respects an evil time.— σώζει, saves) brings us forth from the destruction of the whole world, and of the Jewish people. There is a reference to were saved, 1 Peter 3:20. Peter shows that, as in former times there were some who perished through unbelief, and others who were saved through faith, so altogether in the New Testament there are some who are saved (as in this passage), others, on the contrary, who perish: ch. 1 Peter 4:4-6 : that they both experience, although in different ways, the efficacy (power) of Christ: which very thing has special force to bring forth the godly from the wicked, and to confirm them in patience.— οὐσαρκὸς, not of the flesh) He declares why and how far baptism has so salutary an effect. There were baptisms also among the Jews; but they were such only as purified the flesh, and to this their efficacy was limited: even now the flesh is washed in baptism, but the washing of the flesh is not that in which baptism really consists, nor does it (baptism) save, so far as it is [i.e. in respect of its being] done by the hand: comp. Ephesians 2:11 : but so far as it is the asking [“answer”] of a good conscience. The word σαρκὸς, of the flesh, is emphatically put first, and the putting away of impurity is ascribed to the flesh [i.e. “the flesh’s putting away of impurity”] (accordingly it is not said, the putting away of the filth of the flesh [as Engl. Vers.]); and the conscience is opposed to the flesh.— συνειδήσεως ἀγαθῆς ἐπερώτημα,(33) the asking of a good conscience) Daniel 4:14, שאלתא (parallel to which is פחגמא, a judicial decree, Heb. דבר ), in the Septuagint, ἐπερώτη΄α, in this one passage. But שאל and דרש are oftened rendered by the same by the word ἐπερωτάω. The Greek Scholia have this: ἐπερώτη΄α, τουτέστιν, ἀῤῥαβὼν, ἐνέχυρον, ἀπόδειξις, an earnest, a pledge, a proof. There is no doubt but that the apostle had reference to the Hebrew שאלה . It is the part of the godly to ask, to consult, to address God with confidence; but it is the part of the ungodly not to ask Him, or to ask idols: Judges 20:18; Judges 20:23; Judges 20:27; 1 Samuel 10:22; 1 Samuel 23:2; 1 Samuel 23:4; Isaiah 30:2; Hosea 4:12; in all which places the Septuagint has ἐπερωτᾷν. Therefore it is the asking of a good conscience which saves us; that is, the asking, in which we address God with a good conscience, our sins being forgiven and laid aside. Comp. 1 Peter 3:16; Hebrews 10:22. This asking is given in baptism; and it is exercised in all acts of faith, of prayers, and of Christian life; and God always regards it as worthy of an answer. Comp. Deuteronomy 26:17-18, את יהוה האמרת, τὸν θεὸν εἳλου, thou hast chosen God: ויהוה האמירך, καὶ κύριος εἵλετό σε, and the Lord hath chosen thee: Isaiah 19:21.— διʼ ἀναστάσεως, by the resurrection) Constructed with saves. Comp. ch. 1 Peter 1:3; 1 Peter 1:21.

Verse 22
1 Peter 3:22. ὅς ἐστιν ἐν δεξιᾷ τοῦ θεοῦ, καταπιὼν τὸν θάνατον, ἵνα ζωῆς αἰωνίοι κληρονόμοι γενώμεθα) Such is the reading of the version which is by far the most ancient of all. Who is on the right hand of God, after having swallowed up death, that we might be made the heirs of eternal life.(34) This reading is followed by Augustine, Cassiodorus, Fulgentius, Beda, and, as Mill affirms, by all the Latin writers. See App. Crit. Ed. ii. on this passage. Peter derives special uses from the sufferings of Christ, from His death, from His return to life, from His resurrection, from His going into heaven, from His judging the quick and dead; but from His sitting at the right hand of God he either derives no use, or that which is still read in the Latin Version. By His death, Christ altogether destroyed death: but His sitting on the right hand of God presupposes that this death has been once for all exhausted, that He may claim life for us; and it involves a STATE of LIFE which is glorious, eternal, and salutary for us. Acts 2:28; Romans 6:9-10; Hebrews 7:16; Hebrews 7:24-25; 1 Corinthians 15:54; John 14:19. The signification of past time in καταπιὼν ought especially to be considered.— πορευθεὶς) after that He had gone.— ἀγγέλων, angels) To Him angels are subject, and that too of all ranks, whether good or evil; and so also are men.

04 Chapter 4 
Verse 1
1 Peter 4:1. χριστοῦ, Christ) who is the Lord of glory.— σαρκὶ, with the flesh) Shortly afterwards, ἐν σαρκὶ, in the flesh.—(35) ὁπλίσασθε) arm yourselves, against enemies.— ὅτι) because. This is that continual subject of reflection. Altogether, comp. Romans 6:6-11.— πέπανται) has obtained a cessation, freedom.

Verse 2
1 Peter 4:2. εἰς τὸ, that he may live) for it is connected with the words, He has obtained cessation. There is a connection between the word in the flesh, 1 Peter 4:1, and in the flesh, 1 Peter 4:2. Sin, 1 Peter 4:1, shows itself in the desires [lusts], and suffering in the flesh reminds the man that the rest of his time in the flesh is at length about to have an end.— ἀνθρώπων, of men) those of yourselves and others.— ἐπιθυμίαις, lusts or desires) of various kinds: but the will of God is perfect. There is the same antithesis, 1 John 2:17.— βιῶσαι) to live. An appropriate word. It is not used of the brute creation.

Verse 3
1 Peter 4:3. ἀρκετὸς, sufficeth) A lowering of expression [MEIOSIS. See Append.]: for not even ought the past times to have been wasted in sins. At the same time a loathing of sin is expressed on the part of those who repent.— κατεργάσασθαι, to have wrought) namely, for you(36) to have wrought. This is shortly afterwards explained.— πεπορευμένους, when ye walked) advanced madly. The antithesis to this word is πορευθεὶς, He went and, is gone and, ch. 1 Peter 3:19; 1 Peter 3:22.— οἰνοφλυγίαις, κώμοις, πότοις, in excess of wine, revellings, and banquetings) Those before mentioned are practised by individuals, these by clubs.— ἀθεμίτοις, in abominations) by which the most sacred law of God is violated: Romans 1:23-24.— εἰδωλολατρείαις, idolatries) of various kinds. So, in the antithesis, the word manifold or various, 1 Peter 4:10.

Verse 4
1 Peter 4:4. ἐν ᾧ, in which) while you determine that it is sufficient to have lived badly [in past time].— συντρεχόντων, running together with them) in a troop, eagerly.— τὴν αὐτὴν) the same as they do up to this day, and as you did formerly with them.— ἀνάχυσιν, confusion) This is described in 1 Peter 4:3.— βλασφημοῦντες, speaking evil of you) uttering against you reproaches, of pride, singularity, secret impiety, etc.

Verse 5
1 Peter 4:5. ἀποδώσουσι λόγου, shall give account) in particular of their evil speaking: Jude 1:15.— τῷ) to Christ.— ἑτοίμως ἔχοντι, who is ready) The apostles, when they do not professedly treat of the time of Christ’s coming, set forth that coming as close at hand to their expectation and piety: hence it is that Peter comprehends those who then reviled under the living, as though shortly about to be judged.

Verse 6
1 Peter 4:6. γὰρ, for) The particle connects ready and is at hand, 1 Peter 4:5; 1 Peter 4:7. The Judge is ready; for now that the Gospel is preached, nothing but the end remains.— καὶ νεκροῖς, even to the dead) Peter calls those dead who lived through the whole period of the New Testament, from the time that the Gospel was preached by the apostles after the ascension of Christ, especially concerning Christ the Judge, Acts 10:42, and those whom the Judge, who is at any moment about to come, will find dead, and will restore to life, 1 Peter 4:5. The Gospel is preached also to the living; but he mentions the dead, because the saying, that they might be judged, etc., is especially accomplished in death. And from this very thing it is plain that the preaching of the Gospel which is meant, is before that death, and not subsequent to it. When the body is put off in death, the condition of the soul is altogether fixed, either for evil or for good. The Gospel is preached to no one after death. Christ Himself preached to those who had formerly lived, ch. 1 Peter 3:20. In the New Testament there is preaching in abundance to those who are alive. The Lord sees respecting those to whom that preaching does not come in their life.— εὐηγγελίσθη) He, that is, Christ, was declared in the Gospel. While they were alive, He caused Himself to be preached to them by the Gospel. The Gospel is always preached at the present day: but Peter speaks in past time, for [i.e. having respect to] the time of judgment[in relation to which the preaching will have been past]; which, as we have said, he sees as it were close at hand.— ἴνα, that) The end and efficacy of the Gospel is, that men may be made like Christ in death and in life, ch. 1 Peter 3:18. The way of salvation through Christ is both secured and made known to all: they who have believed are saved, and ought to be objects of imitation, not of reproach, to others; they who have not believed, nay, have even used reproaches, are justly punished.— κριθῶσι ζῶσι, might be judged: might live) They who receive the Gospel become like the death of Christ through repentance; and successively through (by means of) all adversities, even until the death of the body. That death is called a judgment, with reference to the old man; and to this judgment, distinguishing evil things from good, the faithful themselves readily subscribe: nor will they be liable to the dreadful universal judgment: 1 Peter 4:5; 1 Peter 4:17-18; 1 Corinthians 11:32. But the same also live with Christ: and they are said to live, not to be made alive; because they have been made alive already together with Christ: ch. 1 Peter 3:18, compared with Ephesians 2:5. Respecting this judgment and life, comp. 1 Peter 4:1-3; for the faithful, while they are engaged in the flesh, already receive the beginning of these things.— κατὰ ἀνθρώπους) as far as relates to men; for they are exempted from human affairs.— κατὰ θεὸν) as far as relates to God; for they live to God.— πνεύματι, in spirit) See ch. 1 Peter 3:18, note.

Verse 7
1 Peter 4:7. πάντων) of all things; and therefore also of the arrogance of the wicked, and of the sufferings of the righteous.— τέλος, the end) when the number of the dead and living shall be complete: [in the last judgment.—V. g.]— οὖν, therefore) He returns to exhortation; and in 1 Peter 4:7-11 duties are opposed to the sins enumerated in 1 Peter 4:3. For luxuries are opposed to the being sober and watchful; desires (“lusts”), to love; excesses in wine, revellings, banquetings, to hospitality; abominable idolatries, to the lawful ministering of heavenly gifts to the glory of the true God.— καὶ νήψατε, and watch) Temperance assists watchfulness, and each of them assists prayers: they who are removed from temperance are sleepy; and the sleepy are slothful as to prayer, even on this account, that they do not willingly take any time from their labour and the ordinary pursuits of life.— προσευχὰς, prayers) which are necessary at the last time.

Verse 8
1 Peter 4:8. τὴν— ἀγάπην, love) Love is already presupposed to exist: the injunction is, that it be more vehement.— ὄτι ἀγάπη καλύπτει πλῆθος ἁμαρτιῶν, because love covers a multitude of sins) Proverbs 10:12, Septuagint, πάντας δὲ τοὺς μὴ φιλονεικοῦντας καλύψει φιλία, friendship shall cover all that are not contentious. Comp. Proverbs 17:9. He who greatly loves, covers the faults of him whom he loves, as many as they are: he turns away his own eyes from them, and, as far as is lawful, blinds others respecting them, and makes them the subject of prayer to God. And the Divine love attends such a love as this with aid and approbation, and rewards with a like return him also who loves: Matthew 6:14. Love also is especially necessary on this account, because the Judge is at hand: James 5:9. And they are blessed whom the end of all things finds without sins, except such as are covered.

Verse 9
1 Peter 4:9. εἰς ἀλλήλους, mutually) This relates to those who dwelt in different cities or districts.— γογγυσμῶν, murmurings) These are avoided by preserving an equality of duties, or by not nicely weighing their inequality.

Verse 10
1 Peter 4:10. καθὼς, even as) Understand shortly afterwards, so.— αὐτὸ, that (gift) itself) without striving after another.— ποικίλης, [“manifold”] varied) distributing various gifts, with reference to the speech, or ministering. See next verse.

Verse 11
1 Peter 4:11. ὡς λόγια θεοῦ, as it were oracles) that is, let him speak the things which God supplies, at the present time.— ὡς ἐξ ἰσχύος, as out of the strength) with activity.— ἐν πᾶσι, in all things) for all men and all things are of Him, and through Him, and to Him.— ᾧ, to whom) To God. There is a similar expression respecting Christ, 2 Peter 3:18.— ἠ δόξα, the glory) for instance, of wisdom, which utters the oracles.— τὸ κράτος, the strength) which gives power to the righteous. The same doxology occurs, ch. 1 Peter 5:11.

Verse 12
1 Peter 4:12. ἀγαπητοὶ, μὴ ξενίζεσθε, beloved, do not think it strange) He exhorts them with love. A taste of the Divine power, which the preceding verses relate, forbids us to be offended as by a strange thing. For adversities to befall the saints is, in one point of view, something strange; for they are sons of God: in another, it is not strange; for it is adapted to them, for their purification [lit. seasoning].— πυρώσει, the burning) ch. 1 Peter 1:7.— πρὸς πειρασμὸν) which is not except for trial.— ὑμῖν, to you) The dativus commodi.— γινομένῃ, when it takes place) by Divine counsel.— συμβαίνοντος, happening) accidentally.

Verse 13
1 Peter 4:13. καθὸ, even as) Glory answers to the measure of sufferings, but much more abundantly.— κοινωνεῖτε, ye are partakers) willingly.— παθήμασι, in the sufferings) 1 Peter 4:1.— χαίρετε, ἵνα, rejoice, that) That, here, is more than if he had said ὅνα, because. By joy and desire we attain to joy and gladness. Comp. ἵνα, that, John 8:56. The reward of joyful patience is had regard to here.— ἀγαλλιώμενοι, with exulting joy) then free from all suffering.

Verse 14
1 Peter 4:14. εἰ ὀνειὸίζεσθε ἐν ὁνόματι χριστοῦ, if ye are reproached in the name of Christ) The Gentiles thought it a reproach if they called any one a Christian: 1 Peter 4:16.— τὸ τῆς δόξης καὶ τὸ τοῦ θεοῦ πνεῦμα, the Spirit of glory and of God) The same Spirit which was on Christ: Luke 4:18. He is here called the Spirit of glory, overcoming all the reproaches of the world, and the Spirit of God, whose Son is Jesus Christ. The abstract, glory, is put for the concrete; as 2 Peter 1:17; 2 Peter 1:3-4. The article τὸ is with great force put twice, as Apocalypse, Revelation 21:6. And glory may be taken so as to be ἕν διὰ δυοῖν, Glory and God, that is, the God of glory, or as an appellation of Christ (comp. 1 Peter 4:16, as a Christian, and 1 Peter 4:13; James 2:1, note); and it may be implied that the Spirit of Christ is also the Spirit of God the Father. The faithful, deeply feeling joy, experience the same Spirit sometimes as the Spirit of Glory and sometimes as the Spirit of God, in a different sense, the difference of which the Spirit itself reveals.— ἐφʼ ὑμᾶς ἀναπαύεται, rests upon you) That spirit is upon the righteous even before they suffer reproaches; but then they are more confirmed on this very account, and receive more abundant consolations of the Spirit: Numbers 11:25-26, ἐπανεπαύσατο ἐπʼ αὐτοὺς τὸ πνεῦμα, the spirit rested upon them.— βλασφημεῖται, He is evil spoken of) namely, Christ.— δοξάζεται, He is glorified) in the midst of your reproaches, 1 Peter 4:16. He writes from his own experience. Comp. Acts 5:41.

Verse 15
1 Peter 4:15. ΄ὴ γὰρ, for not) The particle for gives the reason why the Lord is glorified in those who suffer. For it presupposes that they have it as a settled principle in themselves, to wish to suffer in no other way than as Christians; and not to commit anything contrary to this, which is deserving of punishment. There is a similar imperative, ch. 1 Peter 3:3.— ὡς φονεὺς, as a murderer) Disgraceful titles.— ἢ ὡς ἀλλοτριοεπίσκοπος, as one who pries into the business of others) The particle as, repeated here only, makes a wide separation between the man who pries into the business of others, and the classes of evil-doers (here mentioned); hut still it also distinguishes him from the Christian. Such are they who thrust themselves into business, whether public or private, sacred or civil, with which they have no concern, as though they were impelled by great prudence and faithfulness, and hatred of the wickedness of the world. Men of this kind often incur ill will from the world, and more so than they deserve (especially from those in power, and who less readily endure just advisers and inspectors, than such as are like themselves); and thus they easily meet with sufferings. And this might especially happen in the case of heathen magistrates.

Verse 16
1 Peter 4:16. ΄ὴ αἰσχυνέσθω, let him not be ashamed) although the world is ashamed of shame— δοξαζέτω, let him glorify) Peter might have said, with the force of an antithesis, let him esteem it an honour to himself: but he teaches that the honour is to be resigned to God. Let him glorify God, who regards man as worthy of the honour of sufferings, and who at the same time bestows upon him a great benefit, together with an exemption from the punishments of the wicked, which are about to come upon them. There is a similar antithesis in Psalms 79:12-13, Let our enemies be put to shame: let the Lord be glorified.— ἐν τῷ μέρει τούτῳ,(37) in this part) i.e. in respect of sufferings which are of a better kind. See next verse.

ὀνόματι is the reading of AB Vulg. ΄έρει is read by Rec. Text on inferior authority.—E.

Verse 17
1 Peter 4:17. ὁ καιρὸς, the time) that is, now is.— τοῦ ἄρξασθαι τὸ κρίμα, that judgment should begin) It is one and the same judgment from the time of the preaching of the Gospel by the apostles until the last judgment. ἄρξασθαι, a middle verb.— ἀπὸ τοῦ οἴου τοῦ θεοῦ, from the house of God) that is, the Church, ch. 1 Peter 2:5. Judgment begins from this with a mild beginning: Jeremiah 25:29; Jeremiah 49:12; Ezekiel 9:6.— τί τὸ τέλος, what shall be the end) The judgment, which is more tolerable at the beginning, gradually becomes more severe. The righteous, having gone through their part, behold with security the miseries of the wicked: the wicked, while they afflict the righteous, fill up their own measure, and learn what their own portion will be; but the righteous better know this, and therefore they are patient.

Verse 18
1 Peter 4:18. καὶ εἰ ὁ δίκαιος— φανεῖται; and if the righteous—appear?) Proverbs 11:31, Septuagint, εἰ ὁ μὲν δίκαιος μόλις σώζεται, ὁ ἀσεβὴς καὶ ἁμαρτωλὸς ποῦ φανεῖται; Very heavy chastisements are inflicted upon the righteous, when they at any time meanwhile offend: how much heavier punishments shall the wicked suffer? The persecution of Nero preceded the calamity of the Jews by a few years. The righteous, the ungodly, and the sinner. A semi-double sentence.(38) A man is righteous with reference to his neighbour, ungodly with reference to God, a sinner with reference to himself. We must therefore supply, by the force of the opposites in the first proposition, εὐσεβὴς, godly; and ὅσιος, holy: in the second proposition, ἄδικος, unjust.— μόλις) with difficulty [Comp. Matthew 25:5; Matthew 25:9]. This is softened, 2 Peter 1:11, πλουσίως, abundantly.

Verse 19
1 Peter 4:19. καὶ οἱ πάσχοντες, even those who suffer) καὶ, even, with the force of a concession. καὶ, even, with a participle, is the same as εἰ καὶ, and if [even though]; with a verb, εἰ καὶ πάσχοιτε, and if [even though] ye suffer, ch. 1 Peter 3:14. We ought not to conceive distrust from suffering.— κατὰ τὸ θέλημα τοῦ θεοῦ, according to the will of God) on account of doing the will of God in a different manner from evil-doers, who suffer according to the will of God, inasmuch as God wills them to be punished: 1 Peter 4:15. The will of God is in Christ.— πιστῷ κτίστῃ, to a faithful Creator) to Him to whom souls are safely committed, who does not even at the first [at the earliest time that He might in each instance] send upon us sufferings for our injury. Let the supra-Lapsarians see how they recognise a Creator faithful towards all.— παρατιθέσθωσαν, let them commit) as a deposit, not alarmed, but rather gladdened by sufferings, since they receive them to their advantage.— ψυχὰς, their souls) although the body appears to perish.— ἐν ἀγαθοποιΐα, in well-doing) This should be the one and only care of those who suffer, both to act well and to suffer well: He will take care of the rest. To be taken with let them commit. Well-doing always has confidence united to it: ch. 1 Peter 3:6; 1 John 3:22.

05 Chapter 5 

Verse 1
1 Peter 5:1. πρεσβυτέρους, elders) A title of office, in 1 Peter 5:2; and of age, in 1 Peter 5:5.— συμπρεσβύτερος, a fellow-elder) Mutual exhortation has great weight among equals and colleagues. With propriety and modesty does the first of the apostles thus speak of himself.— καὶ μάρτυς, and a witness) Peter had both witnessed the sufferings of the Lord Himself, and he was now enduring sufferings.— δόξης, of glory) 1 Peter 5:4; 2 Peter 1:16.— κοινωνὸς, a partaker) Apocalypse Revelation 1:9. An incentive to good shepherds.

Verse 2
1 Peter 5:2. ποιμάνατε, feed) by discipline and doctrine.— τὸ ἐν ὑμῖν) entrusted to you for your part.— μὴ ἀναγκαστῶς, not by constraint) Necessity is laid upon them, 1 Corinthians 9:16, but willingness prevents it from being felt. This is efficacious both in undertaking and in discharging the office. Those pastors are not undeserving of censure, who, if it were in their power, would prefer to be anything else.—[ ἀλλʼ— ἀλλὰ, but—but) The motive and scope ought to be free from fault.—V. g.]— μηδὲ αἰσχροκερδῶς, nor for the sake of dishonourable gain) The receiving of pay is not forbidden, 1 Corinthians 9:14; but there ought to be the absence of all that is dishonourable, and the presence of a noble promptness.— προθύμως, willingly) So that the enjoyment consists in feeding the flock, and not in the pay.

Verse 3
1 Peter 5:3. ὡς κατακυριεύοντες, as being lords over) who only give orders with a proud mind, and not with humility, and who oppress. In later times the presbyters took upon themselves to bear rule; whence the title Signore, especially in Italy, from Senior.— τῶν κληρων, inheritances) In the plural: of the flock, in the singular The flock is one, under one Chief Shepherd, Christ; but the portions ( κλῆροι) are many, according to the number of places or overseers. But the style closely resembles a Mimesis:(39) for the congregation is not the peculiar property of the elder, but he who lords it, treats it as though it were his lot or property. κλῆρος signifies a lot; then a portion of the Church which falls to an elder as his pastoral charge; then the pastor’s office; then the pastors; then the other clergy. How great an alteration(40) is there, and a falling off in the meaning at the last! Comp. Note on Chrysostom de Sacerd., p. 504.— τύποι, examples) The purest obedience is obtained by example, [such as you will hardly see rendered by the most keen of pastors “for filthy lucre,” or “lords.”—V. g.] Such frank intercourse subdues the itching desire for rule.

Verse 4
1 Peter 5:4. φανερωθέντος, is manifested) It is the part of faith to serve the Lord, though yet unseen.— ἀρχιποίμενος) the Chief Shepherd. ἀρχιποίμην has the acute accent on the penultimate, as φιλοποίμην, βουποίμην.

Verse 5
1 Peter 5:5. ὁμοίως, in like manner) The foundation of the exhortation which precedes and follows is humility.— ἀλλήλοις, one to another) even without regard to age.— ἐγκομβώσασθε, put on) κόμβος, a knot, or band, by which the slaves were fastened, especially in the dress of slaves. Hesychius: κομβώσασθαι, στολίσαθαι, to put on a dress; and ἐγκομβωθεὶς, δεθείς, bound; and ἐγκεκόμβωται, ἐνείληται, he is wrapped up in.(41) Therefore ἐγκο΄βώσασθε is, put on and wrap yourselves up in: so that the covering of humility cannot be stripped off from you by any force.— ὁ θεὸς, God) See James 4:6, note.

Verse 6
1 Peter 5:6. κραταιὰν χεῖρα, the powerful hand) The hand of God establishes different ranks; He depresses the proud, and exalts the humble. He who is subject to the ordinances of man for the Lord’s sake, ch. 1 Peter 2:13, submits himself also to the Lord Himself. Comp. Romans 13:2.— ἐν καιρῷ, in due time) at the befitting time. Comp. ὀλίγον, 1 Peter 5:10. Peter often looks to the day of judgment.

Verse 7
1 Peter 5:7. πᾶσον τὴν μέριμναν, all your anxiety) If the world depresses you, or if many things are wanting to you.— ἐπιῤῥίψαντες, casting) boldly. [Exemption from anxieties is pre-eminently accordant with humility.—V. g.] Psalms 55:22, Septuagint, ἐπίῤῥιψον ἐπὶ κύριον τὴν μέριμνάν σου, καὶ αὐτός σε διαθρέψει, Cast thine anxiety upon the Lord, and He shall sustain thee. Casting, watch. There is a close agreement between these two duties, Luke 12:22; Luke 12:37; and Peter adds to each its own because. God provides: therefore do not be anxious. The devil seeks: therefore watch.— μέλει, there is a care) Not so strong a word as μέριμνα, anxiety.

Verse 8
1 Peter 5:8. νήψατς, watch) Let this be your care. Watch with the soul.— γρηγορήσατε, watch) with the body.— ὁ ἀντίδικος— καταπίῃ, the adversary—may devour) He seeks the righteous at once by the appearance of justice and by violence: Apocalypse, Revelation 12:10.— ὠρυόμενος, roaring) with fury.— ζητῶν, seeking) with treachery.— τίνα, whom) especially of the faithful, Job 1:8.— καταπίῃ, he may devour) First with reference to the soul, and then with reference to the body. But he especially lays snares by means of the sorrow arising from cares, which is injurious to faith.

Verse 9
1 Peter 5:9. τῇ πίστει, through or by the faith) Constructed with resist [not “stedfast in the faith,” as Engl. Vers.]— τὰ αὐτὰ τῶν παθημάτων, the very same sufferings) Not merely like sufferings, but the very same. The same governs the Dative ἀδελφότητι, brotherhood. Thus Lucretius: eadem aliis sopitus quiete est. Chrysost. de Sacerd., p. 202: εἰς τὴν αὐτὴν ἐκείνοις ἐκπίπτειν μανίαν, to fall into the same madness with them. The meaning of the apostle is: the same sufferings which happen to your brethren are also undergone by you. Comp. Matthew 5:12; 2 Corinthians 1:6; Philippians 1:30. [Therefore it is not a bad sign in a person, if the devil harasses him with sufferings.—V. g.]— ἐν κόσμῳ) in the whole of this world, which lies in the evil one, the devil: 1 Peter 5:8. It is antithetical to the eternal glory of God, 1 Peter 5:10.— ὑμῶν ἀδελφότητι, to your brotherhood) of Jews and Gentiles.— ἐπιτελεῖσθαι, are accomplished) The measure of sufferings is gradually filled up.

Verse 10
1 Peter 5:10. πάσης χάριτος) of all and unmixed grace, which begins and completes, which calls and settles (founds). [It is an act of grace, when GOD sends even sufferings upon us.—V. g.]— ἐν, in) Taken with who hath called.— ὀλίγον, a little) However great it seems, it is little and short in comparison with eternal glory.— παθόντας, when you have suffered) Some sufferings are to be endured, then perfection comes, etc.— αὐτὸς, He Himself) [without the aid of man]. Do you only watch, and resist the enemy: God will perform the rest. Comp. the I, Joshua 13:6; Joshua 13:1.— καταρτίσει, will perfect) so that no defect remain in you. The Doxology which follows agrees with the Indicative, rather than with the Optative, which some here read.(42) Comp. 1 Timothy 1:17; 2 Timothy 4:18.— στηρίξει, will stablish) so that nothing may cause you to waver.— σθενώσει, will strengthen) so that you may overcome all the violence of your adversaries. A saying worthy of Peter. He is strengthening his brethren.

Verse 11
1 Peter 5:11. κράτος, strength) The effect of which is expressed in 1 Peter 5:10.

Verse 12
1 Peter 5:12. σιλουανοῦ, Silvanus) Silvanus, or Silas, a companion of Paul, appears to have been sent by Paul to Peter. On this opportunity, Peter expresses his approval of the doctrine and acts of Paul. Comp. 2 Peter 3:16.— ὡς λογίζομαι, as I think) That Silvanus was a faithful brother was not known to Peter by revelation, but he formed this opinion in the judgment of prudent charity, not having had heretofore much intercourse with him; and therefore he entrusted him with the letter.— διʼ ὀλίγων ἔγραψα, I have written shortly) that is, in this very letter. An abbreviated expression: I have written (I have written and sent) by Silvanus. Comp. Acts 15:23.— παρακαλῶν, exhorting) for the sake of brevity. Instruction (doctrine) requires more copious treatment than exhortation.— καὶ ἐπιμαρτυρῶν, and moreover [or additionally] testifying) A compound word. They had long since heard the testimony by Paul and Silas: Peter gives additional testimony: 1 John 2:27.— ταύτην εἶναι ἀληθῆ χάριν) That this grace, now present, 2 Peter 1:12, is that true grace formerly promised by the Prophets, and that no other is to be expected.— εἰς ἣν ἑστήκατε, in which ye stand) Romans 5:2, note. The grace in which we stand must be true, and our standing in it true also.

Verse 13
1 Peter 5:13. ἐν βαβυλῶνι, in Babylon) This was Babylon of the Chaldeans, which abounded with Jews. See Lightfoot, Hor. on 1 Cor., p. 269. From the prospect (point of view) afforded by this Babylon there follows the series of countries:(43) ch. 1 Peter 1:1, note.— συνεκλεκτὴ, elect together with) Thus he appears to speak of his wife; comp. ch. 1 Peter 3:7; for she was a sister, 1 Corinthians 9:5; and the mention of his son Mark agrees with this.

Verse 14
1 Peter 5:14. ἀγάπης) of sacred love.— εἰρήνη, peace) שלום, that is, I pray for your salvation: farewell.(44) 

